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TRANSLA TIO X OF SA YANA'S 
PREFACE. 

The God of the elephant face is He before Whom the Lord 
of Speech and the other kindly ones bent at the begin¬ 
ning of all their undertakings, and accomplished—so 
may it ever be—ty'hafc they were fain to do ; Him I too 
worship* 

And I worship Him Whose breath the Vedas are, Who 
from the Vedas made all the world, Vidyafrirtha, Who as 
Makesvaca* 

t • > 

He looked, and king Bukka put on His form ; and bade 
the teacher M&dhava expound the Vedas. 

Haviug already explained concisely the Bftrva and the Ufcfcara 
Mim&uafe, the merciful Madhava' sets himself now to 

p * v , » . v % ■ _ 

tell' the.meaning: of the Vedas,- 
" • ' . ’ ’ . \ v\ ■ _ . 

Inasmuch a,s the business of the adkvaryn priest \is of first 
moment in the s^crificeh, the Yajur Veda hits''been first 
explained: now for the sake of the Hotri’s work the liig 
Veda will he explained. 

Let but the first adhyaya here be listened to after ancient 
wont: he who is well versed in that much will be wise to 
know the whole. 

Here some say, Throughout the Scriptures the Rig Veda 
is always mentioned first. The grammarians lay it down that 
of two or more things mentioned together the most honoured 
is put first. It follows that the Rig Veda is of all the 
Vedas that held in highest honour. And it therefore should 
have been first explained! .This primacy of the Rig Veda is very 
clear in the Parasha Sakta. r“Fr6m that ‘ yajna’ invoked 



of all men, the verses of the Rig Veda and the verses of the 
Sanaa Veda were born: the songs of the Atharva Veda were 
born from it, and from it the Yajnr Veda was born/' (p. 2) 
% yajn»> that is yajaniya, “ to be worshipped, hold in 
honour, ” is meant the Supreme God, here; called the Man 
with a thousand heads. He is «sarvahiUa,” that is, called 
upon by all men. Although ludra and the other gods are 
invoked in many texts there is no contradiction, inasmuch as 
these are only the Supreme God in the form of ludra and 
other such gods. And so it is said in another text, “They 
call Agni ludra, Mitra, Varuua, and he is the strong-winged 
divine Garatmau; He is one, but wise men call Him by many 
names, and call Agni Yarna, Matarisvan." The V&jaaanoyins 
aHo have this text, /' He of whom they say f Worship* Him/ or 
4 Worship Him/ His is the world. He is all the gods.” In "this 
way it is tho Supreme God and no other who is invoked of all 
men., 

For does the primacy of the Rig Veda depend only on the 
fact that it is mentioned first. It follows also from the way 
in which that Veda is used to confirm the parts of the sacrifice. 
Thus, for example, the Taittiriyas have the text,“ Whatever itt 
the sacrifice is done on the authority of a verse of the SAma or 
Yajur. V eda is liable to be upset; what rests on a verse of 
the Rig Veda is firm.” In the Same way the BrAhmanas of 
all the Vedas, in order to strengthen confidence in what 
they say, quote only tho Rig Veda, saying, Thus and thus it 
is laid down in a verse of the Rig Veda. And in the mantra 
portion itself of the Yajur Veda many verses of the Rig Veda 
are given as to be used by the adhvaryu priest. That ail tho 
verses of the Sama Veda are actually in the Rig Veda every¬ 
body knows. The Atharvanikas, too, in their Sanhifcft, for the 
most part, quote only verses from the Rig Veda. Thus from 
the respect paid to it by the other Vedas it is clear that the 
Rig Veda enjoys this primacy. 

The Chhandogas, too, recite a speacli of NArada’s to Sanat- 
kumara, which implies this primacy, « Lord, I study the Rig 
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Veda and the Yajur Veda, the Sftma Veda and the Atharva 
Veda.” And in the Mandukppanishad we have the text, 
“ The Big Veda, the Yajur Veda, the S&rna Veda, the Atharva 
Veda.” Also in the TApaniyopanishad the order of study of 
the Vedas is thus, given, “The Rig, Yajur, Sam a, Atharva, 
four Vedas, with their Angas and their !§AkMs are the four 
feet.” (p. 3) Similar instances might be found everywhere. 
From all which it should be clear that.the Rig Veda enjoys 
this primacy, and that it therefore ought to have been first 
explained. 

To those who speak iu .this way oor answer is as follows. 

We will grant that in such exercises as the learning all the 
lour Vedas, the continual study of thorn, and that spiritual, 
sacrifice which consists in the recitation of them, the Rig Veda 
comes first. Still the Yajur Veda is properly explained before 
it. Because the Yajur Veda is most important for the sacrifice; 
and it is in order to perform the sacrifice that wo must know 
the meaning of the Veda, This special importance of the. 
Yajur Veda is alluded to in a verse of the Rig Veda itself. 

ricliaip tvah posliam ftste pupushvan 
g&yatraip tvo giiyati sakvarishn 1 
brah mil tvo vaduti jafcavidyoip 
yajnasya matrarp vi mi mi'a u tvah [} 

YAska, the author of. the Nirukta, gives concisely the gist of 
this verse in the sentence, “Itexplains the application of the 
duties of the priests.” The same author thus expounds the first 
line: “ One, that is the hotri, nourishes the riks: rik is equal 
to archam.” The meaning here is this- The word tva is a 
synonym of eka, and the hotri is the person meant. One 
priest, called tho hotri, at the time of sacrifice, cherishes the 
verses of his own Veda. That is, he puts together the verses 
which occur in various parts of the Rig Veda, and saying, 
This, or this, is the proper lesson here, lie directs the ritual. 
Thjs .is what is jneaut by cherishing the riks. The word rik 
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expresses tire same meaning as the word archani For the 
etymology of the word rik implies that by it some god, ■ 
or rite, or means of performing a rite, is mentioned, praised. 

Next he explains the second line : <f One, the ndg&tvi, sings 
the gayatra in sakvari verses. The term gayatra comes from 
the verb gayati in the. sense of to praise. Sakvarl, as a name 
of certain verses of the Eig Veda, comes from the verb saic- 
noti, to be able. They are so- called because with them he 
was able to slay Vritra.” (p. 4) The meaning is this. Ope 
priest, called the udgatri, sings the proper hymn called 
gayatra, in ink verses called sakyaris. Roots having more 
than one meaning, the root gayati means to praise, and from 
it in that sense comes, the word gUyatra. The word sakvari 
comes from the root saknoti. With these riks he is able to 
slay the enemy, Vritra. This etymology is given in one of 
the BridimanaS. 

Next he explains the third line : “ One, the brahma, as each 
thing happens, speaks knowledge; brahma is one who knows 
all.” The meaning is this. One priest, called brahma, on 
each such occasion as the pranayana or the like gives the 
permission. “Brahma, shall I bring the waters”? Being thus 
addressed he permit^ it, saying “ Om, bring them.” This 
brahma priest knows all the rites prescribed in the three Vedas. 
He knows what is the right thing to do at any moment. He 
can therefore order each thing, and if a mistake is made, ho 
can remedy that. The Ghhaudogas have a text about this 
power of the brahmas: “ This is the sacrifice : mind and speech 
are the twofold path of it. Of these the brahma priest purifies 
the one with his mind: the hotri, adhvaryu and udgatri priests 
purify the other with their speech.” To avoid mistakes 
the whole sacrifice must be carefully gone over in the mind. 
And with the voice the mantras found in the three Vedas 
must be recited. The liotri and his two colleagues jointly 
purify the path of the sacrifice that takes blip form of speech. 
The brahma, himself alone, purifies the whole path of the 
sacrifice that takes the form of naiad. Therefore' power la his. 
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Next lie explains the fourth line : “ One, the a cl h va ry u, 


measures out the measure of the sacrifice. Adhvaryu, that is 


adhvarayu, is equal to adhyaram yunakti, that is, he is the 
leader of the sacrifice.” The meaning is this. One priest, 


called adhvaryu, more especially constructs the very form of 


the sacrifice. Mfltr& means the form of a thing- as being that 
by which it is measured. The function of the adhvaryu in the 
construction of this is indicated in the etymology of the word, 
(p. 5) For restore to adhvaryu the a which in its Vedic 
form it has lost, and you get the word adhvarayu. When 
Yaska says "adhvaram yunakti/'' he is giving the meaning of 
the component parts of the word : when he says “ adhvarasya 
neta,” he is giving the purport of the word as a whole. 

With this very same intention Y4ska gives an etymology 
of the term Adhvaryu Veda, which illustrates the relation it 
bears to the construction of the sacrifice. “ The name Mantra 
from manana (thinking), the name Chhandas from Chhadaria 
(covering), the name Stoma from stavana (praising), and. the 
name Yaj'ush from yajafci (to sacrifice).” This being so, the body 
of the Sacrifice is formed in the Tajur Veda, the Veda of the 
Adhvaryu priest: the hymn and lesson required by the sacri¬ 
fice as parts of it are filled up hy the other two Vedas. Here 
then the Yajur Veda is dominant, and it has been properly first 
explained. For the rest, since the Sanaa verses are all taken 
from the Rig Veda, of these two the Rig Veda should be 
explained first, aud this accordingly is what we are about to do. 

Rut may it not be said. There is no such thing.as Veda, how 
can there be a part of it known as the Rig Veda ? For what is 
this you call Veda ? You cannot define it: you cannot prove 
that as defined it exists. Aud without such definition and proof 
nothing is established. Do not logicians assert that things'are 
established by definition and proof of existence ? 

If you attempt to define what you mean by Veda by saying 
that of the three kinds of evidence, perception, inference, and 
revealed Scripture:, it is the last, that will not do. d he definition 
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is too wide, including, as it would do, the smritis of Mann and 
of others. For by universal consent revealed Scripture is 
defined to be that which is an instrument of the right appro™ 
hension of things not evident to the senses. And such a 
definition applies to these smritis as well. 

You propose to add, “ provided it be not of human origin/ 1 
and think iu that way to make your definition faultless. No. 

For the Veda, too, made as it was by the Man Pararaesvara, 
the Supremo Lord, is of human origin. 

You will perhaps next say that by “ not of human origin” 
you mean “ not made by a corporeal living beiug.” But no. 

Since from texts like “The Man has a thousand heads/’ it is 
clear that this Lord, too, has a body, 

But, you say, the kind of body you mean is one which is the 
result of the works of a previous life : the author of the Veda 
has np such body, and that is what you mean when you say that 
it is “not of human origin.” No again. For the Vedas were 
produced by such living beings as Agui, Vayu, Aditya. (p. 6) 
Witness such texts as “The Rig Veda was born from Agui, 
the Yajur Veda from V&yu, the Sarna Veda from Aditya.” 
From which it must be recognised that the Lord made the 
Veda at the instance of Agui and others. 

Another definition yon may suggest is that by Veda is 
meant a collection of sayings made up of mantras and brah- 
rnanas. This will not do. For no one has as yet been able to 
gay what is a mantra, and what a brabmana. It is clear then 
that there is no adequate definition of the term Veda. 

Nor do we see any proof of the existence of such a thing. 

You would like perhaps to quote by way of such proof the 
text, “Lord, I study the Rig Veda, the Yajur Veda, the 
Sama Veda, and the fourth, the Atharva Veda.” In vain. 

That very verse is in the Veda, and you fall into the vice of 
putting forward a thing to support itself. Now, no man, how¬ 
ever clever, can mount his own shoulder. 
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ia such a smriti as, for example, “ The Veda is the 
only means of happiness for the twice-born,” a proof of the’ 
kind we want. It must be rejected for the same reason, as 
being based upon the aforesaid text of the Veda. 

The three kinds of evidence, perception, inferenceand Scrip¬ 
ture, are not to be so much as thought of here : while, as for 
common notoriety, the common notoriety in regard to the Veda, 
universal as it is, may be as much an error as every body’s 
belief that the sky is blue. 

It is then clear that since the Veda is not capable of defini¬ 
tion or proof, it cannot be admitted that there is such a thing. 
This is the print & facie case. 

To it we answer. In the first place the definition of the 
Veda, according to which it is the sum of the mantras and 
br&hmanas, is a faultless one. And therefore it is that Apas- 
tamba in his Yajna paribli&sM says, “ Veda is the name given to 
the mantras and bruhmanas,” What these are respectively will 
be determined later. So also we shall make clear in wliat fol¬ 
lows in what sense we take the term “ not of human origin.’’ 
Proofs, too, of the existence of the Veda, of the kind described, 
Srati, smriti, common notoriety, must be recognized. It may 
be that jars and such-like things have no power to illustrate 
themselves. It does not follow that the sun, moon and stars 
have no such power. In the same way, though it bo granted 
that a man cannot stand on his own shoulder, nevertheless may 
the Veda, whose power is uudimmed, be able to illustrate itself, 
as it illustrates other things. For this very reason they who 
know old tradition speak thus of the unblunted power of the 
Veda, (p. 7) “The Veda can make clear what has been, what is, 
and what is to be, what is near and what ia afar oik” This being 
so, proof led from the smriti, which is based on the Veda, 
as well as proof led from common notoriety which is based on 
both these, must also be admitted. Therefore it stands sure 
that the Veda, established duly as it ia by definition and proof, 
cannot be overthrown by any of the infidels. 



You will next say, I grant that t&e thing called Veda exists. 
Still it is not worth a commentary. It is of no authority, 
and therefore of no use. The Veda is of no. authority. Why '( 
Because you cannot shot? that the characteristic of evidence 
resides in it. Some define evidence as the instrument of right 
knowledge. Others say it is tlie means of acquiring know¬ 
ledge not held before. Neither of these is found in the V eda. 
You have said that the Veda is composed of mantras and 
brfihmanas. Now of the mantras some convey no sense at all. 
One mantra is " atnyak s& ta in'dra rishtih. ” Another, “ y&dns- 
min dhayi tarn apasyaya vidat* Another, srinyeva jarhbari 
tftrpharltu.” And others such, for example, as /‘apantamanyus 
tripalaprabharmtl,” could be cited. These mantras yield no 
sense at all.' But. if there be no knowledge at all in these, 
right knowledge and the means to that, it is obvious, cannot 
be there. 

Or take the mantra, “ adhah svid fteid upariavid asit,-” This 
gives a sense, it is true. But it is. the same kind of sense as 
that of such a sentence as, That is either a man or a post. The 
meaning it y ields is a doubt, and how can that be authoritati ve i 

The mantra, “ oshadhe trhyasvaiuam ” is about grass. That . 
other, “ avadhite uaainam hihsth ” is about a razor. “ Srinota 
gr&v&nah ” is about stones. Here you have in the Vedajifelcss 
things like these addressed as if they ware sentient beings. 

But this is as absurd as the saying that there are two moons, 
and such sayings therefore cannot be authoritative. 

Take, again, two mantras such as those which say, the one 
that there is but one Rndra and no second has arisen, the 
other, that thousands of Budras exist on the earth. Here you 
have a flat contradiction, (p. 8) It is as if a man were to tell 
you with his own mouth that he was dumb, and had been.ho 
from.his birth. Self-contradictory sayings of this kind can¬ 
not be authoritative. 

The mantra “ ftpa undantu ” tolls how he for whom Sacrifice is • 
being made should have water poured over his head whilst it - 
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ia being shaved. The mantra “''sub lake siva stroha soblmyanti 
mukharri mamatells as how at a marriage, for luek'"s sake, a 
covering of flowers should be put on the head of the bride and 
bridegroom. Now the meaning conveyed by these mantras 
is a more repetition of what is already matter of common 
notoriety. Therefore there is no conveying a meaning unknown 
before here. And therefore the mantra portion of the Veda is 
not authoritative. 


To all this the reply is as follows. 


Firstly, the meaning of such mantras as amyak &o. has been 
taught by Yilska in his Nirukta. if they, who are not 
conversant with that book, do not understand the mantras, 
that implies ho blame to the mantras. And so they use the 
common mode of reasoning hero, namely, that it is not the fault 
of the post if the blind man does not see it. It is the fault of 
the mau. 


Secondly, a mantra like “ adliah avid asit ” is not meant to 
convoy a doubt. What is its purport then'? Simply to convey 
to the mind a sense of the depth of that first substance which 
is the cause of the world, For that and for no other reason 
such a metaphorical way of speaking is used, to imply that 
it is hard to be understood by those who are without the help 
of teacher, shastra and tradition. Such an intention is very 
clear in such mantras below, as, for example, " ko addha veda" 

Thirdly, in such mantras as " oahadhe tniyasvamam” the per¬ 
sons addressed are not the things themselves, but the deities 
immanent in the things. This doctrine of the immanent deities 
has been set forth by the holy Bihlar&yaua in his “abhim&ai- 
vyapadesas tu ” sutva. 

Fourthly, Rudra is truly one, but by his inherent might he 
takes on thousands of forms. There is not really any contra¬ 
diction here. 

Lastly, it is true that such acts as the pouring of water over 
the head at a particular ceremony aud the like are matters of 
19 



common notoriety. But the respect shown to the deity is not. 
And we have therefore hero the.act of conveying a truth not 
known before. For all these reasons the mantra portion of 
fch e Veda fa) 1 s under the defi nitior o f what constitutes ev \ d ence, 
and is therefore authoritative, 

(p, 9) It is with this in view that the holy Taimini in his 
mantra chapter sets out in sutras the doctrine that the mantras 
recited at the sacrifice are intended to convey a '.meaning, I shah 
now cite and explain these, sutras in their order. And first 
Jaimini sets out the arguments for the doctrine which he 
intends to controvert. 

The mantras are meaningless, because there is a s has Ira 
of identical meaning . 

By shastra is meant a brahmana. If the meaning which the 
mantra is naturally fitted to convey is the meaning of the 
brahmana, the brahmana may be said to be of identical meaning 
with the mantra. But the existence of such a brhhmana goes to 
show that the mantra is used without any reference to its mean¬ 
ing. For example, take the mantra “ uru pratliasva.” It refers to 
the spreading out of the purod&sa. But that very thing is re¬ 
ferred to in the brahmana “ purodsisam prathayati.” That being 
so, if you say that the sense is got from the mantra, you as good 
as make out the .brahmana to be a useless thing: whereas, if 
you say with me that the mantra is used with no reference to 
. its meaning, then the brahmana becomes useful as teaching the 
sacrificial act referred to. Therefore at the time of the sacrifice 
the only use of the mantras lies in the mere recitation of them. 

But here a doubt arises. To say that the use of the man¬ 
tras at the sacrifice lies in their recitation only is to devise for 
them a spiritual use. But a non-spiritual material use lies at 
hand, namely, that of conveying their meaning. (Such a pro¬ 
cedure is illegitimate.) In spite of the fact that on this view 
we must admit that the br&hmanas merely repeat what has been 
said in the mantras, must we not hold that the . mantras are 
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rocited at the sacrifice with one purpose and purpose only, 
namely, that of conveying their meaning? 

The upholder of the doctrine which is to be controverted 
therefore states another argument. 

Since the .words must he recited in a particular order* 

It is received doctrine that the mantra “ agnir mfirclh& clivah 
kakut M must be recited with the words in that order, and in no 
other,, But if we changed the order and said ‘rimirdh&gnir &e./ ? 
the meaning would be the same. So the only use of the man¬ 
tras lies in their being recited in such a way a& to secure I he 
full fruit of the fixed order of the text. 

It may, however, be said, that side by side with the spiritual 
benefit obtained by reciting the mantras in the order of the 
text, the recitation serves also the purpose of conveying a 
meaning. To guard against such au argument, he brings 
forward another objection in the next sutra,, 

Since the command is already known* 

a Agntcl agnin vihara ” is a directory text, which is recited 
at the time of sacrifice. Now the duty of distributing the fire 
or the like has already been learnt as part of his work by the 
priest when engaged in study, (p. 10) It is a useless proceed¬ 
ing to instruct him by a mantra with regard to a thing which 
he has already learnt. If your foot has a shoo on you do not 
clap another on the top of it. 

If may,, however, be sard that tho mantra may bo a* useful 
reminder for tho avoidance of ft careless forge11 n)uess. lo 
guard against this he brings forward another objection in the 
next sutra. 

Since the trnrdr a mentions things' that have no exist- 
:V eme* 
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There is a text'in the Veda, a He has four horns, three feet, 
two heads, seven hands;” Now there is no implement of the 
sacrifice in any way corresponding to this description; which 
the mantra might be supposed- to put the priest in remem¬ 
brance of. 

It may, however, be said, that some immanent deity is 
referred to here. To guard against this he brings forward 
another objection in the next sutra. 

Since the mantra attaches a meaning to a senseless thing* 

In such mantras as 46 oshudhe tr&yasvaimm” and 44 srinota 
gravanah ” the words attach to senseless things a meaning, , 
such as protecting or hearing, which befits only sentient 
beings. And this is improper. 

It may, however, be said that in accordance with the 
doctrine laid down in the “ abhimanivyapadesa ” siitra of the 
Vniyasika Shastra the real subject of such clauses is some 
immanent deity* To guard against this he brings forward 
another objection in the next sutra* 

Since the meanings are mutually contradictory* 

There is a text, “ Aditi is Dyans, Aditi is- Antnriksha. n 
But to say that what is Dyaus is Antarikshais a contradiction 
in terms. There might be cited, too, in this connection such 
texts as “ Rudra is one only/’ and 14 The Rudras in their 
thousands/* 

It tnav, however, be said that in such a text Aditi is praised 
■metaphorically under the form of Anbariksha, as when 
we say of someone that he is our father and mother. And 
that Rudra, though one in himself, takes on many forms by 
his supernatural power. To guard against this he brings 
forward another objection in the next sutra.' 
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(jp. 11) Became the mantras at the time of sacrifice 
express no meaning, any more than they do when one is 
learning them by heart. 

Suppose that a certain ^oma.a, called PflrnikA, is plying 
the pestle. Near her a brahmin boy, engaged in learning 
his daily task, chances to be reciting the pestle mantra. Me 
has no wish to convey the meaning of the mantra. This is 
evident from the fact that he does not make his mantra 
keep time with the fall of the pestle. He is only learning 
the words by heart, and in doing that repeats over and over 
again this among other mantras. And just as in such a case 
the pestle mantra is at lesson time recited without conveying 
its meaning to Pfirnika, so at the sacrifice it will not convey 
its meaning. 

It may, however, be said, that in the case here supposed the 
boy has no wish to convey the meaning, while PtlrniM on her 
side (being a woman) is incapable of understanding it* It is 
different in the sacrifice. There the adlivaryu does wish to 
convey the meaning, and can understand it. To guard against 
this, he puts another objection in the form of a eutra. 

Because some mantras are unintelligible 

The meaning of some mantras eajunot be made out. Take, 
as one example, the text “ amyak s& ta indra rishtir asme.^ 
And, as another, u srinyeva jarbhari iuiphantiV’ 

It may, however, be said that parallel vedjc passages, the 
nirukta, and grammar are there to throw light on such man. 
tras. To guard against this, he states another objection in 
the next Sutra. 

Because they have to do with non-eternal things . 

In the text “ kim te kriuvanti kikateshu ’* mention is marie 
in the Veda of a country called Kikata, as also of a city called 
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Naichfis&kha and a king called Pramaganda. From which we 
can infer that this text at least did not exist before king 
Pramaganda. 

From all these reasons it must be concluded that at the 
sacrifice the mantras have no use as conveying a tbeaning. 
Their use is a spiritual one, and lies in their recitation only, 
'j’his is the view to be controverted, and Jaiinini now lays 
down in sutraa the doctrine he establishes. 

(p. 12) But the meaning of a sentence has the same 
relation to the toords in the Veda as in any other hook. 

The word “ but ” here shows that Jaimini is about to reject 
the view that the use of the mantras is a spiritual one, lying 
only in their recitation. The meaning of a sentence is arrived 
at by the relation of cause and effect subsisting between the 
words and it, and this holds good of all words whatever, 
sacred, or profane. That being so, just as in common talk a 
sentence is uttered in order that it may con vey its meaning, 
the same law must be recognized in the case ol a "Vedic sacri¬ 
fice. For only the rite which is illustrated by a mantra can be 
performed, not that which is not so illustrated. Therefore the 
recitation of the mantras has one immediate use and one such 
use only, and that is not a mystical one. They are recited i a 
order that they may convey their meaning. 

But, it may be said, take the text from “abhrir asi n&rer asi” 
down to “traishtubhena tv& ohhandaea dade." According to 
your view that text tells all about the taking of the “abhri.” 
In that view the direction to that effect contained in the brah¬ 
ma “ chaturbhirabhrim adafita” became perfectly useless. He 
anticipates and answers this objection in the next sutra. 

Either the second hearing is accompanied by a drawn- 
stance. 

If here a meaning which has been already established by a 
mantra ie repeated in a brahmana it is accompanied by a eir- 
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emnafcauee in the shape of the direction to the priest to rise 
all four mantras. In the absence of that the priest might; 
flunk that he had an option in the matter and was at liberty 
to use any one of the four mantras referred to. 

But, it may be said, take the text " iiu&m agriblman rasa~ 
niuruutasy(3tyasvabhidhanira &dafcfca/' Here the taking the rope 
Has been adequately laid down in the mantra " itn&m agribhnan 
rasaniunnUsy&Y The injunction to that effect in the bralunana 
" usvabhidhanim adatta” is therefore useless* He anticipates 
and answers this objection in the next sutra. 

Or there is a f arismkhya. 

The parisank.hyi hero lies in the implied prohibition. He 
is to take the rope called as to, not that called gardabha. You 
will perhaps say that this pavisankhyft is open to the three* 
faults. The word “ takes ” must lose the meaning proper to it, 
that of taking the rope. It must put on a meaning foreign 
to it, namely, that of not taking. And, thirdly, "taking the 
gardabha rope ” a pieauing which presents itself, as the word 
rope of itself includes both the as to and the gardabha ropes# 
has to be barred, (p, 13), Not so, we answer. On your view 
(that the mantra portion of this text is meaningless) a clause 
" with this mantra he) should perl or m the act of taking ; 
must be supplied. Otherwise the text recited will have no 
application at all. When you have by this clause established 
a connection hat ween the mantra and the act of taking-, the next 
question will, bo, what is he to take. You must fall back on the 
indication (linga) supplied by the presence of the word rope 
in the mantra? and say that through the word rope the 
meaning " takes a gardabha rope iy presents itself. This is a 
round-about way of getting the meaning, and therefore we 
must look to the sentence lying*beforetia,"asv4bhidhftnim &datta, M 
for the link between the mantra and the act of taking. The 
indication furnished by the presence of the word rope in the 
mantra goes no further than the general meaning and this 
gene ,ral meaning is at once specialised by the sruti word 
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“ asvabhidhaniro.^ There is now no sense of some thing 1 waii ting 
to the full meaning of the mantra, and the meaning a takes a 
gardabha rope” never therefore presents itself. It is not the 
case therefore that a meaning which is part of the meaning of 
the text is hero barred* It follows that we cannot say that 
u take ” here is made to mean not take. And * e take ** does not 
give up its own meaning. So how do your three faults come 
in ? It is a prohibition of this kind, against taking a gardabha 
rope,,—a meaning which never has time to present itself,—* 
which is referred to this Parisankhya sutra. 

It will perhaps be said that the uselessness of the brahman a 
in the text a uru prathasvreti prathayati ” remains unaffected by 
what has been said. He anticipates and provides for this 
objection in the next sutra* 

Or there is an arthavdda . 

The word u or ” (common to this and the two preceding 
sutras) denies the uselessness of the brahmanas. In the pre- 
sent case the injunction is recited in the brahmana, in order to 
connect it with the arthavada ^yajhapatim eva tat prathayati/" 
But here a doubt may arise. Granted that the act of spread¬ 
ing the purodAsa is given in the form of an injunction in the 
word “prathayati/’ and is eulogised in the arthavada “yajftapa- 
tim 0 va/ > What then is the original, authority for this act of 
spreading ? 

From its mention in the mantra ♦ 

The adhvaryu, referring to the purodasa quotes the mantra 
and says. Spread it oat. A.ud because he says this we under¬ 
stand the act of spreading it out to be the work of the adhvaryu. 
As in common talk whoever says, Do this (p. 14) may be 
looked on as the real agent, so here the adhvaryu who says. 
Spread it out, is he who spreads it out. 
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As to the argument that the mantras must have a. spiritual 
use in the sacrifice, because it is strictly enjoined that such a 
text as, for example, “aguir mftrdha divah,” be recited in that 
order of the words only; his answer to that is in the next 
sutra, 

v 

Your second point is not inconsistent 'with our view . 

Your second point, that taken in your second sutra, is not 
inconsistent with our view. For we by no means deny that 
there is a spiritual benefit .flowing from the observance of 
the strict order of the recited text. What then ? All we say 
is that since the function of conveying a meaning, which 
belongs to the Recitation of the mantra, is a non-spiritual one, 
it must not be left out of sight. 

But, it may be said, the mantra ce prokshanir AsAdaya ” teaches 
something that was known already. And this is not right. 
For no man puts a shoe on a foot which is already provided 
with one. fie disposes of this objection in the next sutra* 

An act enjoined by a text is not open to this censure . 
Because of the ceremonial perfection obtained . 

The ff censure n is the fault you allege. It does not arise, as 
you declare, in the case of an act enjoined by a text such as this 
is* The thing is known already. But the calling it to remem¬ 
brance by the mantra results in a ceremonial perfection of the 
character of the spiritual benefit resulting from a thing being 
done in. the way prescribed. 

As to what tos said about the mantra “ ehafcv&ri sringa 
&c,” making mention of something that does not so much as 
exist his answer to that is in the following sutra. 

In such mention there is a special meaning , 

In the case of the mention of, that is, of a sentence dealing 
with, a thing non-existent, we must recognize a metaphorical 
20 



metoiiig. Take the present example. The four officiating 
priests—hotri, adhvaryu, udgatri and brafima—are the four 
boms of tliis sacrifice. The morning, noon, and evening obla ¬ 
tions are its three feet. The sacrifice? and his wife are the 
two heads. The gayatri and its fellow-metres are the seven 
hands. The triple binding by the three Vedas. If the 
sacrifice is called vrishabha (a bull) that is, because it rains 
down (varshati) blessings. If it is said of it that it 
roars mightily, the meaning is that it is repeatedly the 
cause of sounds in the shape of the stotra and the 
Sliastras. a This great god,” that is, this god in the form of 
his fully-developed sacrifice, " has approached mortals/ 5 that 
is, men, and men only, can have part in it. Such metaphori¬ 
cal meanings are as common, in profane literature, (p, 15) 
A river is described m having two ehakravaku birds for her 
breasts, white swans for her lines of teeth, the kasa plant for 
her garment, and the saivaia plant for her hair. In the same 
way such texts as “ oshade trayasva 55 and “ srinota gravanah/ 5 
in which things without sense are addressed by name, must 
be construed as implying praise, “ If in this sowing the pitot 
itself is protected, much more will the sow or be 99 is the meaning 
of the cue text. c< If the very stones listen to the morning 
lesson, much more will learned brahmans 55 is the meaning 
of the other. 

As to the contradiction supposed to be involved in saying 
that Aditi is both Dyaus and Antariksha, his answer to 
that is in the next Sutra. 

Admit the metaphorical meaning, and there will be no 
contradiction , 

It is just as in the sentence. You arc my father and my 
mother, where the metaphorical meaning is apparent, and there 
is no contradiction. In the same way, too, in a sacrifice con¬ 
nected with one Rudra, there is one Rudra; in a sacrifice 
connected with a hundred Rudras, there are a hundred 
Rudras, and this without any contradiction in terms. 
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As to the remark that the boy engaged in study lias no 
■wish to throw light on what PftrnikS, is doing his answer to 
that is in the next sutra. 


The non-communication of knowledge here is due to 
the fad that there is no connection with the sacrifice. 

If, at the time of studying the Veda, the meaning ia not 
expressed, that is quite right. Because at such a time there is 
no connection with the sacrifice. The action of Fftrnika is 
not connected with the sacrifice. And .the boy is not per¬ 
forming the sacrifice. Neither Pfirnikti. nor the boy are here 
assisting the sacrifice, arid therefore it is that there is no desire 
on the boy’s part to convey the meaning of what he is reciting. 

As to-the argument that there is no meaning in each a text 
as, for example, “ amyak sAta indra,” or “ srinyeva jarbhari tur- 
pharitu,” because the meaning cannot bo made Out, his answer 
to that is in the next sutra. 

The meaning is there, but it is not hnovm. 

The meaning is there, but from error, laziness or the like, it is 
not known. In the case of such texts a meaning must be 
conjectured from the root of the unknown word, with the help 
of parallel passages, the Nirukta and grammar. Take an ex¬ 
ample. (p. 16) Jarbhari, turpharitfi and other words of the 
same kind in this liymn must be names of the Asv ins. For 
we see that they are duals. And the hymn is an Asvin hymn, 
as is clear from the words “asvinoh kfrnmm apr&” occurring in 
it. Keasouiug in this way the author of the Nirukta gives his 
explanation of these words, "Jarbhari,” he says, is the same as 
bhartarau and “ turph&rM ” tho same as hantarau. And the 
same method of inference must bo applied to tho text “ amyak 
sh ta” and the like. 

As for the argument that the. Veda cannot be without 
beginning, because in it there is mention of non-eternal things 
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such as, fox* example, king Pramaganda, his answer to that 
in the next sutra. 

I have already dealt with the supposed connection with 
non-eternal things. 

In the last adhikarana of the first pada of the Mimansil 
Sfitra this objection,founded on the connection with non-eternal 
things, has been set out and disposed of, as follows. There, 
while engaged in putting forward the yiew to be contro¬ 
verted, Jaimini has adduced the occurrence of such titles 
as K&thaka and K&l&paka, as indicating the human origin 
of the Vedas, In the sutra “ And because non-eternal 
things are mentioned,” he adduces a second reason. The 
meaning is this. In the text “ babarah pravahanir ak&mayata ” 
mention is made of non-eternal things, suoh as Babara, a pro¬ 
per name, and the like. The Veda cannot have existed before 
these non-eternal things, and is therefore of human origin. 
The answer to this is in the sutra “ Your second argument is 
based on a similarity of sounds only.” The meaning of this 
is as follows. We have seen that the occurrence of such 
titles as Kathaka is due to the faet that sages like Katha 
taught the various versions of the Veda. Your second argu¬ 
ment, drawn from the occurrence in the Veda of non-eternal 
things like Babara, really rests on a similarity of sounds only. 
There is no reference in the passage in question to a man called 
Babara. Babara is an onomatopoeic word. That being so, 
by the person who makes the sound ba-ba-ra is meant the god 
Vayu or the wind. The other word here, “ pravahani,” is also 
a name of Vayu so styled because he “ pre-eminently travels” 
(prakarshena vahanasilah). Similar reasonings must be 
applied to other passages which appear to present a reference 
to non-otei’nal things. 

We have thus got rid of each and every objection. At the 
sacrifice the texts are meant to be significant, and they are 
recited that they may convoy their meaning. 


SAYANA'S PREPACK* 

But, it; may bo said, this thesis of yours, that the use of the 
recited texts at the sacrifice is a non-spiritual one, their pur¬ 
port being merely to convey their meaning, can be put by you 
only on probable grounds. You cannot produce a proof con¬ 
firming this view from (p, 17) Scripture. He anticipates and 
answers this doubt in the next sufcra. 

The references to mantras by a general description show 
that the meaning of the texts is taken into account . 

There is the brahmana textagnoy ySgnidh ram tipatishtheta. ,? 
The meaning of that is as follows. A verse which has Agni 
for its deity is styled an Agnoy 1 verse. With, such a verse 
approach the agnidhrasthana. Now here the brakmana, in 
enjoining the approach referred to, does not take the first two 
or three words of a verse and say tc Approach with the verse, 
Ague naya &c.” No. It uses Agneyl as a descriptive title of 
such verses. Since wherever Agni is chiefly made mention of 
in a verse, Agni is the deity of that verse. That being so the 
taddhita derivative Agneyi is a grammatically correct descrip¬ 
tive title of such verses. Therefore this injunction indicates 
that the mantra here is recognized as having a meaning. And 
since the mantras have a meaning, it is clear that the object of 
the recitation of the mantras at the sacrifice is to convey that 
meaning. 

In the next sutra Jaimini furnishes a second indication from 
Scripture of the doctrine that the mantras at the sacrifice are 
used with a view to their meaning. 

Uha, 

By Aha is meant an alteration wrought upon a text to 
enable it to convey a modified but kindred meaning. For 
example. * f Anvenam (' this *) nuita manyatam arm pitanu 
bhrata ** is the original form of a mantra referring to the 
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sacrifice of an animal. When there are two animals to ‘be 
sacrificed the form of this mantra i : a altered, and they say, “ enau 
('those two’) mat'i manyatam.” When there are more than 
two there is a different film and they say “ euan ('these’) rnattl 
manyatSm.” 

Of this mantra there is an interpretative brahmana, f< Na mats 
vardhafco na pita,” “ The mother does not increase, .nor the 
father.” Here the thought must arise, is the increase, which 
is in this brahmana forbidden, increase of the body, or is it in¬ 
crease of the word ? By increase- of the word of course is meant 
the change of the singular “ rnatri ” to the dual 5< matarau,’ - or 
to the plural “ matarah.” Now it is not possible to prohibit 
increase of the body. (p. 18) For we see it increase before our 
eyes, according to the change from child to girl, from girl to 
woman. We are left with the increase of the word. And the 
special prohibition against any increase of the words rnatri and 
pitri in this text is intended to indicate that the other word onam 
is to be increased, according to the sense, to enau or onan. But 
if the meaning of the mantra is not intended to bo conveyed by 
its recitation, then where is the necessity of introducing the 
dual when two beasts are to be sacrificed, or the plural when 
more than two beasts are to be sacrificed ? 

In the same matter he brings forward still another indication 
from scripture in the next sutra. 

Because of vidhisabdas, 

A clause in a br&hmana explanatory of a mantra is called a 
vidhisabda. For example, take the brahmana “ sataip himdh 
sata.jp varshani ji vy asmetyevaitad aha.’' Here the words “ satam 
kim&h” are thepratika, or title consisting of the first two words 
of the mantra which is to bo explained. The rest of the brah¬ 
mana is the explanation of the mantra. But if the mantra is 
not intended to convey a meaning, why should the purport of 
a mantra be explained at. all .'' 
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From all this it follows that -the mantras’at the sacrifice 
have a meaning which ..it is intended shall bo conveyed, and 
their recitation has therefore that for its object. 


This discussion is summed up in the following two verses 
of the Sangraha: 

“ Arc mantras like “ uni prathasva ” recited at sacrifices 
for the spiritual benefit residing in the mere recitation; 
or do they declare the spreading out of the purodaSa and 
other parts of the sacrifice to which they refer ? 

It has been held that since the brahmanas also declare 
these rites, the mantras are recite;! for some virtue that lies 
in their recitation only ; not so; their declaratory power is 
an immediate, temporal advantage, and that comes before 
a secondary spiritual advantage.” 

But, it will bo said, we admit the authority of the mantra 
portion of the Veda. The brShmana portion, however, cannot 
rightly be said to bo authoritative, for tho following reasons. 
The brahmans, portion is of two kinds, called respectively 
viclhi and arthavada. So, for example, Apastamba says, 
“ Some brahmanas relate to works, that is, are vidhis, precepts : 
and all the remaining brahmanas are of the nature of artha¬ 
vada.” Virlbis, too, are of two kinds, according as they enjoin 
tho performance of something that has not been performed, 
or make known something that is not known. Such vidhis 
as, for example, “ agnavaishnavaip purodasatp nirvapanti dfkslia- 
niyayam,” which fall under the karma section of the Veda, 
enjoin the performance of something that has not been per¬ 
formed. While such vidhis as, for example, “ fttmrl va idaxn eka 
evagra Asit,” which fall under the brahma section of the Veda, 
reveal something which was not previously known, (p. 19) Now 
of those two kinds there can, in the first place, be no authorita¬ 
tiveness about such vidhis, belonging to tho karma section 
of the Veda, as, for example, “ jartilayavugva va juhuyad 
gavidhukayavagva va.” For those vidhis enjoin the use of 
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Substances which are not suitable for use, and they cannot there¬ 
fore be said to be instruments of right knowledge. That the 
substances in question are not suitable for use is revealed in 
the rest of the sentence, '* anAhutir vai jartilAscha gavidhukas 
cha.” For there the employment in the sacrifice of wheat and 
oil grown in the forest is expressly forbidden. Therefore a 
vidhi which enjoins the use of such substances cannot 
•possibly be authoritative. In the same way, in the 
Aitareya, Taittirtya and other Brahmauas many vidhis are 
expressly controverted, with such words as, This and this is 
not to be regarded, or, This is not to be done in that way. 
Again, in the Aitareya BrAhmana the practice of performing 
the hotna sacrifice before the sun has risen is repeatedly 
censured, and it is again and again solemnly declared that this 
sacrifice must be offered after the sun has risen. But the 
Taittiriyas have the text, “ Yad anudite sftrye prAtar juhuyad 
ubhayam ©vagneyam syAd udite sArye prAtar juhoti.” The same, 
school have a text in which the objection to a hotna sacrifice 
offered after the sun has risen is thus set opt, “ Yad udite 
sArye prAtar juhuyAd yathAbhitaye pradrutaya sftuyayayasatM- 
yfibaryarri haranti tad rig eva tad. 

In the same way, the vidhi “atirAbro shodasinam grihnAti” is 
contradicted by the vidhi “nAtirAtre shodasinam grihijt&ti.”’ 

Moreover, heaven and the like are said to he the reward of 
the jyotishtoma and other sacrifices. Bub nobody gets 
heaven immediately after performing a sacrifice, whereas the 
satisfaction after taking food is immediate. 

For all these reasons you will find it difficult to prove that 
the vidlii portion of the Veda is authoritative. 

And as for the other kind of vidhis, which reveal what was 
not already known, and belong to the brahma portion of the 
Vedas, they contradict each other and cannot, therefore, be 
authoritative. The Aitareyins have a text, “ Atm A vA idam eka 
evagra asit.” The Taittiriyas have one, “ asad va idam agra 
asit.” The two are contradictory. 
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From all this it is char that the whole rid hi pwhioft of . 
Ike Veda is tm author it alive. 


Oar reply is as follows. We will grant that vidhis swell as 
that about the forest grain are. un&ubkoritatiVe, because the 
action they enjoin is after all not to be performed But the act 
which is to be performed is -enjoined in the clause which follow s, 
**■ ajakshlrena jukoti.^ (p* 20) And it is. to emphasise the 'injunc¬ 
tion.'that aj&kshiru is to be used that jartila and the other sub¬ 
stances are mentioned that they may be condemned. As if 
one speaking in praise of kiue and of horses were to say in 
u figure that there were no beasts beside them, and so deny 
the name of beast to goats and the like. 

If you say here that, in accordance with this reasoning vidhis 
such as that about forest grain, though rejected in the passage 
before us, must be authoritative iu some other >Sakha, just as 
goats and the like are beasts, though in that way of speaking 
they arc declared not to be■■ beasts, we will accept that. .But 
they will be authoritative only to a follower of that SiikhL 
The case is on all fours with eating the food of a stranger 
which, forbidden in o.tie. stage of life, is lawful in another. 
.Reasoning in this way we can resolve all contradictions between 
precepts or vidhis and prohibitions by referring them to differ¬ 
ences In the man. Just as, differences in the mantras being 
resolved by the division into Sakhas, the Taittiriyas have 
the text “ vayavasthopayavastha the Vijasiieyins.altogether 
ignore, in the same 'text, 4 the part U upayavastlia;’“ on the 
other hand, in the Satapatlmbrfth man a th is part is recited, 
but only to be rejected. In the same way the Taittiriyas, 
in their ‘‘sftkfov&ka” mantra, quote the reading of another 
Sakh&, and reject it in favour of the reading of their own. 
The passage in which the reading of another S&kh& is 
rejected is “yadbrfty&t silpilvasanachaKvadhyavasanfi cheti pra- 
mayuko yajamaneh syftt," And the passage in which the other 
reading is enjoined is “ sftpacharanA cha svadhicharana ehefcyeva 
brfiy&fc.” A contradiction like this can only be resolved by a 
21 
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difference in the sacrificed. And ■the- same rule mimtbe applied 
to conflicting vidhis.. * 

Your other three points as to the taking of the shodasi,. 
the absence of reward, and the contradiction between the two 
passages from the Altareya and the T&ifctiriya Br&Umanas, 
would come with an ill grace from any one but you, who have 
not learned your Mhp&usl Take them in their order. In the 
Pftrva Mimansa, the tenth adhy&ya, the eighth 'p&daifc is shown 
that the taking of the shodaai is Optional, in the first p&da of 
the second adhyaya the doctrine of fresh spiritual merit is 
established with the express view of proving the reality of 
rewards in a future world; 

In the same way in the Ufcfcara Mirninsl, the first adhy&ya, 
the fourth pada, the sutra ; u karanatvena cdulk^sMishu yathi 
Vyapadishtokheh ” reconciles the apparent mutual contradiction 
of certain sruti passages on which you rely* And in the 
first adhikarana of the first pfula of the second adhy&ya the 
sutra 16 asaUvyapades&n nefci chen na dharmanfcarena v&kyaie- 
slult” shows that the word “ asat ” in the Taittirlya text does 
not mean <f non-existent” but (C unevolved/' 

In the same way Jaimini i n his u bhodansutra (p. 21) under¬ 
takes to prove that vidhis are authoritative in regard to 
religious duty, and subsequently does so accordingly in his 
ff autpattika” sutra. Vyftsa, too, in his f< s&strayonifcva” sutra 
undertakes to prove the authoritativeness of the VM&ntas 
With regard to Brahma, and does so in his ** samanvay&dr 5 ' 
and following sutras. 

Is it not the case that you, who are no Mlmansist, will find 
it difficult to escape the application to yourself of the proverb 
about the blind man and the post ? 

Therefore the authoritativeness of the vidhi. portion of the 
Veda stands sure. 

With regard to the arthavada portion Jaimini 'i& at great 
pains to establish its authoritativeness also. We shall expound 
his sutras. And first of the view that is to be controverted. 
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Since, revelation Turn the sacrifice for its object everyth iruj 
not relaUny to the sacrifice is meanmglbss, and is called 
u anitya ™ 


The object of the whole body of am nay a or revealed truth 
is the performance of the sacrifice. It must follow that these 
ar'fchavadas, which have nothing to do with the performance 
of the sacrifice* have.no meaning at all of’their own which they 
desire to convey, What we mean by axthav&das will be clear 
from the following examples* ^So hirodici yad arodit tad 
rudrasya md rat vain.”' “ Sa afetrrano vap&m-ud a^febidat.” <i Deva 
vai devayajanam adhyavasaya disc na p'rapVrmn.” Since in 
such sentences there is no meaning intended, to be conveyed 
they are rightly called <6 auitya*” With tire rest of the Veda 
they are, it is true, without beginning, and therefore in 
themselves eternal (tiibya)* When they are called 4< arntya” 
what is meant? is that in common' with poetry and ordinary 
talk they want the character of compulsory duty (nityakarya) 
and are therefore not authoritative. 

This, however,, may be saidl The arthavadas just cited* have 
indeed no authority in regard of any religious duty to be done. 
They are however authoritativo as regards their own, meaning. 
For since they convey their meaning you cannot deny their 
authoritativepess. Anticipating such an objection he seeks in 
the next antra to infer the nop-au thoritativenes^ of all 
arUmvadas from-'- the •example of.some which are clearly opposed 
to other good authorities* 

(p. 22) Because they contradict both the shastras arid 
the., evidence . 0 / our ■■senses- 

Three kind's of poutradictions are found in arthavadas, con¬ 
tradiction of a shasbra, contradiction of what we see with our 
eyes, and contradiction of what we see in a shastra. For 
example* The arthav&da u s ten am mano ’nritavadiiii vak^ tells 
bs of theft on the part' of the mind and. lying on the part of 
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voice. But both are contrary to the shastra. Again, the 
arthavada u taam.ad dlmma ev&gner diva dadrise narchis tasm&d 
arohir evaguer naktarn dadrise na dh&aaa ’* is opposed to what 
we see with our eyes. As is also that other artbavada u 11 a 
ehaitad vidmo vayatp brlhmana va smo 'brahmanftvlu* 7 Lastly, 
the arthavada u ko hi tad vedayadyamushmil loke 'sti Vftna v& 
is opposed to what wo see in the shasfra. Lor in the sinistra 
A< svargakteo yajeta * ? mention is made of a reward in the other 
world. Because of such contradictions arth&y&das. are uuau- 
ihbritative. 

This however may be said. Granted that arthavad&s like 
*< arodffc/ 9 and others like u stenarp manah/’ are unauthoritative, 
the one kind because they are useless, and the other because 
they are opposed to other good authorities, still artliav&das which 
result in some good differ from both these two first kinds, and 
are authoritative, He answers this doubt in the Uext Sutra. 

And because arthav&das do not result m any advantage* 

■■ We have seen that what is said in a-rtliavftdas is inconsistent 
■with other good authorities. In the same way the rewards 
they promise do not exist. For example. There is this 
arthavada with regard to the Gargatrirafra sacrifice, if sobliate 
\sya mukhaip ya evam veda. n With regard to the study of the 
Veda at the New and Full Moon sacrifices there is this other 
arthavada, a asya prajayam vaji jayate ya evarn veda/ 7 But we 
do not see students of the Veda in possession of any such 
rewards. 

This however may he said. Granted that arthavadas which 
promise rewards in this world are unauthoritative, because 
they are opposed to common experience. Still those winch 
promise rewards in heaven may notwithstanding be authorita¬ 
tive. He answers this doubt in the next sutra. 

And because all subsequent sacrifices would be^useless. 
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There are these arthavMas. “ Plirnfihafcya sarv&n kaman 
avapnoti,” “ Pasubandhayaji sarval loksn abhijayati.’ (p. 23) 

" Tarati mribyuni tarati papmanam tarati brahruahatyam yo 
’svainedheua yajate y u ckainatn evarn veda.” Now if the phr- 
n&huti, which is part of the agnyfidheya rite, ensures the ful¬ 
filment of all desires, the other later sacrifices, the agnihot raami 
the rest, can serve no purpose. In the same way it the uirftdha- 
pasubandha sacrifice gains for the worshipper all worlds, then 
the jyotishtoma and other sacrifices are useless, And if the 
mere knowledge of the asvaraedba sacrifice acquired at the 
time of study delivers the soul from the guilt of slaying a 
brahmin, what is the use of performing that sacrifice ? There¬ 
fore, it is clear 1 that these artliavadas also which promise 
rewards in heaven atm of no authority. 

This, however, may be said. Grauted tbat the artliavadas 
which speak of rewards are of no authority. Still those which 
convey prohibitions involve no absurdity, and may be authori¬ 
tative. He answers this doubt in the next sutra. 

Became the prohibitions contained in artliavadas are 
out of place. 

In thearthavada i( na prithivyam agnis chetavyo Mntarikshe 
na divi ” there is no room for the prohibition as regards the 
mid-heaven or the sky. For the act forbidden to be done 
there, the raising an altar for the sacrificial fire, could not in 
any case be done in either of these two places. 

Good. Granted that these prohibitive artliavadas are non- 
anthoritative. No such absurdity is inherent in the artliavadas 
which tell the deeds of men of old time, as for example, 
“ babarah pravMtanir akfimayata.” He answers this doubt in 
the next sutra. 

Because of the mention made in them oj non-eternal 
things ■ 
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In this arthavada mention is made of one Babara and other 
non-eternal thing's. The arthavada cannot therefore have 
existed before Babara. Therefore it must bo credited with a 
human origin. 

Why prolong this? In ©very way it is clear that the 
arthavMas are of no authority. This is the view now to be 
controverted. 

The sutras which now follow contain his conclusion. 

But the arthavadas, standing as they do in syntactical 
connection with Vic vidhis, must bo construed as emphasis¬ 
ing the vidhis. 

The word “ butt ” indicates that the view of the non-authori- 
tativeness of the arthavadas is about to be rejected. Since 
artbavMas like vayur vai ksbepishtha ” are in syntactical con¬ 
nection with vidhis like " v%avyatn svotam iUa'bheta,” they too 
must bo authoritative guides to religio-us duty. (p. 24) Nor 
need we doubt and say that since the vidhis are verbally 
complete in themselves, without reference to the artliavadns, 
these latter cannot be of any use. The vidhis expect the- 
action of men, and in that respect the arthavadas, which praise 
and emphasise the vidhis, are useful. For it is when a man 
hears a course of action praised that he enters upon it. 

But arthavadas, it may be said, may be introduced by error 
into the text of scripture, and should therefore be left out of: 
eight, Why be at pains to establish that they are in syntac¬ 
tical connection with the vidhis ? He answers this doubt in 
the next sutra. 

Right tradition is of the same weight in hoik cases. 

By right tradition is meant study in accordance with the 
tradition delivered by the guru with due observance of all 
restraints such as holy days and the like. Now this is the same 
for vidhis and for arthavadas: therefore there is as little chance 
of error in the text in the one case as in the other. 
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With regard to the $uspieia$t thrown upon the arfchavadas that 
they must be of no effect because they contradict both the shas- 
tras. and what we see with our eyes, his answer is as follows. 


No reason has arisen why we should consider them of 
none effect* What contradiction there is between them and 
right practice. But they are, no parts of practice, and 
therefore are of effect* 

No reason has arisen why the text *'sienam manah/’ and 
others like it, which are opposed to the shastra, should be declar¬ 
ed of now effect. It is not hinted' that they have anything to do 
with practice. If their themes, theft and the like, were spoken 
of in connection with practice then, if you like, they would bo 
in contradiction with the shastra. But the practice of theft is 
not enjoined here. And the word about theft used in the text 
has ’no connection with practice. Ho contradictions of the 
shasfcras can lie in the mere use of a word, and therefore this 
arbhav&da. is not on that account of no effect. 

But it may be said that the view according to which the 
arthav&das serve to recommend and emphasise the vidhis must 
bo untrue, inasmuch as in many cases the subject of the vidhi 
is ono thing and the subject of the arthav&das another. la-ko 
the text, a vefcasas&khayft ch&vaHbhis pMgnim vikarshatyftpo 
vai santajh/* The subject of the vidhi is the vetasa and the 
avaka plaits. The subject of the arfchavacla is the waters* 
How can the arthavada emphasise the vidhi here. He answers 
this doubt, as follows, 

(p f 25) Butin such cases there is a figure of speech. 

The word butshows that the objection is about to be 
refuted. The meaning here is figurative. As in common 
■talk if a native of Kashmir hears Kashmir praised, he con* 
aiders himself praised, so here praise of the waters implies 





praise of the vetasa and avaka plants, which are born in the 
waters* The figurative meaning of this text is simply ‘‘ O 
vetasa and avaka plants, sprung from the holy waters, and 
therefore yourselves holy, drive all evil from the man who 
sacrifices here.” 

Take as another example the arthavada (< so rodit &e,” The 
corresponding vidhi lays down that silver is not to be used 
for the fee of the priest at the sacrifice. The arthavada derives 
Rudra, the name of the god, from the word for weeping. The 
figurative meaning is that if silver is not given, tears will not 
fall. Therefore if the man for whom the priest is sacrificing 
pays him in silver, there will be weeping in that man’s house 
as well as at the sacrifice. The intended, emphasis added to, 
the vidhi is simply that if there be no giving of silver at the 
sacrifice, there will be no weeping at the house. And by this 
emphasis the vidhi is recommended. There is really no truth 
in the story referred to here, namely, that Rudra’s tears turned 
into silver, But in the way shown the arthavada here does 
emphasise and recommend the vidhi. 

Take another example. The vidhi iC yah praj&k&inah pasu- 
k&mah syat sa etara pr&j&patyam ajaip ttlparam ilabheta” is 
recommended by the arthavada about PrajSpati cutting out 
his own entrails. Because Praj&pati' cut out his own entrails, 
thjew them on the fire, and by means of the hornless goat so 
obtained got men and cattle, therefore this hornless goat is 
good for obtaining offspring. This praise of the hornless 
goat is the real meaning of the arthavada. 

The vidhi “Sdityah pr&yaniyas charuh” is recommended by 
the ignorance as to the four quarters of the heavens spoken of 
in the arthavada t( diso na prAjanan.” As the divine Aditi 
removing the darkness that is over the earth revealed the 
different quarters, much more wilt she, on the performance of 
that Soma sacrifice which includes all the rest remove the * 
darkness which clings to our performance, (p. 26). This is the 
connection between vidhi and arthavada hero* You will say 
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was there over that ignorance of the four quarters of the 
, heavens on the part of th? gods come to the sacrifice. How 
does that touch mo whose doctrine is simply that these 
arthavadas are used for the purpose of recommending the 
vidhis ? “ Drink it up and your hair will grow.” Do wo not 

hoar every day things that have no existence used to recom¬ 
mendprecepts ? 

Next of the example, brought forward i n the course of the 
view to be controverted, of an artharftdn opposed to the shaa- 
tras, " stenaip manO * nrtavidih! v&fe. ’' His answer to this point 
is in the next sutra. 


This is an arthavkla which is used to recommend the vidhi 
“Miiranyam haste bhavatyatha gcibhnflti.” As in cbmraon talk 
the sentence “ What! Is Devadatta the only person whom the 
rishi moans to honour ” emphasises the honour which the rain 
is paying to Devadatta by the suggestion that he is slow to 
honour others, without however actually meaning that he is 
wanting in his duty there, so hero the suggestion as to theft in 
the mind and falseness in the voice, is only meant to extol the 
grasping in the hand of the sacrificial fee. This is the meta¬ 
phorical way in which the words are to be taken. Thieves lie 
concealed, and so does the mind. Therefore the miml may bo 
called a thief. The voice often speaks falsely, and on account 
of this “ often ” we may metaphorically call the voice a liar. 
But the hand is not concealed, and it never lies. Therefore 
pay the priest with your hand, and not with your mind or 
voice. Thus here, too, the arthavMa confirms the vidhi. 

And as to “ dhflina ev&gner divtl dadrise,” the example 
brought forward of au artltav&da which contradicts the evidence 
of our senses, his answer is in the next sutra 


Because of ill great distance. 


22 



Ml rnr/t 



The arthavada in question is used to eulogise the two^^id^is 
u aguir jyotir jyotir agnih avtiha ” ijydSt “ sftyam juhofiy^ryo 
jyotir jyotih sftryah svaheti pr&tar.” (p. 27) Because the flame 
is not seen by day therefore the sflrya mantra is the only proper 
one to be used in the morning. And because at night the flame 
only is visible therefore at night the agni mantra should be used, 
And the s dry a mantra by day. In this way the arthavada 
emphasises the two vidhia. And when it is said that the smoke 
of a fire is not aeon by day and the flame is not seen by night, 
we must assume that the groat distance is in each case the 
cause# For with distance oven trees on the top of a hill are 
not seen distinctly, but look like grass. It is so hero. 

As to the other example of an arthavada contradicting the 
evidence of our senses, “ m chaitad vidmo vayaip brahmanS 
vft smo ’abr&hmaii& y&” his answer is. in the next sutra. 

When the woman has erred, the man before us may be 
ilia son of her lover* 

The afihav&da in question is in eulogy of the vidhi ic pravar© 
pravriyamilno brfty&d dev&hpitarah.’’ If he for whom the sacri¬ 
fice is about to be performed, recites the lineage of the priest 
with the mantra “ dovah p.itarah/ ; though no brahmin the priest 
becomes a brahmin. This is the eulogy of the act. And the 
sentenco na chaitad vidmah ” &c., does not so much mean that 
the thing is not known, as that it is difficult to know it. Where 
the woman has erred the man before us will bo the son of the 
man who made, or begot him, that is, of her paramour. There¬ 
fore, no man, properly speaking, can say whether he is the son 
of his mother’s husband or of some lover of hers. If we take it 
in this way there is no opposition to the evidence of our senses* 
The sentence “ na chaitad vidmah ” is not ’intended. to. throw 
any doubt on the patent fact that the priest is a brahmin. 

And as to the other example of an arthavada which is sup¬ 
posed to contradict the evidence .of our senses, “ko hi tad veda 
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''yadyamnahmil loke ’sti va na v &* his answer to that is in 1 the- 
next siitra. 

There is desire to obtain: a future reward. 

K Dikshvatik&Ban karoti ” is the so-called dvfea " vidhi o£ 
the pole on the east at the sacrifice. The arthav&da now in ques¬ 
tion is the complement of that: vidhi. In it the dvttravidin is 
praised for the immediate visible fruit of the prevention ot 
smoke and other hindrances to-the sacrifice. .L ise secondary 
deferred fruit is the obtainment of paradise, (p. 28) “AMlikam, 
aktile bhavain,” at some future time, not now. Desire of it 
moans desire to obtain it. That desire is his reason why ignor¬ 
ance is hinted at in the words “ko hi tad veda &c.” As no man 
can look into the future and. see what shall become of his 
children and of his children’s children, s6 here the suggestion 
of ignorance merely means that the obtainment of paradise is 
a thing in the future, while the prevention of smoko and other 
hindrances to the sacrifice is a visible and therefore certain 
good. 

As to tho other example of an arthavadn which, contradicts 
the evidence of our senses, “ sobkate ’sya rnnkhutp ya evairi 
veda,” his answer to that is m the next sutra. 

Praise of knowledge. 

This arthaylda is the complement of the vidhi about the 
Gargatrir&tra sacrifice. The more knowledge of that sacrifice 
brings a glory on his face: how much more the performance. 
Such is the eulogy here. As a face shines with au earring, 
or other such ornament, so the face of hitu who knows this 
sacrifice expands with pleasure, and soems to the pupils as it 
were to shine. “ Shines ” is said metaphorically. It looks as 
if it were shining is the moaning. 

So too with tho other example of an arthavada that seems 
to contradict the evidence of our senses, “ asya prajhyam vaji 


nmsr/fy 



jayate -ya evarn veda. M This arthavftd& h the complement of 
the vidhi about reciting the Veda. Here, too, we have'the a 
fortiori construction, as in ..the previous case. The son of 
him that knows the Veda will, by his father's instruction., 
know, it "too. Then ho will be entitled to receive presents, 
and will so obtain food. It is in some such metaphorical 
- acceptation that the words u ' vaji j&yate” are used. 

As to the contention that tho arthavada (t purnalmtya.-sarv&n 
k&rnan avapnati/’ if it be taken to be authoritative, would make 
all other sacrifices out to bo useless, his answer to that is in 
the next sutra. 

The word <c all** hote is a relative term. 

This arthavMa is the eomplornoiit of the yidhi u pflnAhutirn 
juliuylt/' The eulogy here is that this oblation is praised and 
declared to be the means of the obtainifieut of all desires* 
But as when one says, Let all the brahmins be fed, he means 
nob all brahmias, but all the brahmins in his house, so here 
the word a all n must be taken to refer only to the fruit which 
accrues when the particular ritfe in question is completed by 
the performance of* the pfcnltthuti part of it. (p; 29) .For if the 
purnahuti wore wanting the adliana rite would bo maimed. 
Thus by the purnahutl this maimed condition of the rite is 
averted. This in one of the desires which it secures. Another 
desire secured for us by the pflrn&hufciis that, the maimed con¬ 
dition of the rite being averted, the ahavaniya and oilier fires 
become fit for asp at the ngmhofcm and other sacrifices. Yet 
another desire is that by these rites, thus rendered possible, 
such and such fruits are obtained. Perhaps you will say that 
if ..this is all that is meant by assorting that the' pilrn&imti 
procures for the worshipper all desires the same is true of 
other oblations than the purotiliuti. Good. How are we 
touched? That does not detract from the eulogy of the pttrna- 
hufi bore, 


miST/fy 


SAY ANA. 1 9 PREFACE. 

'TJnSj however, may bo said. The pftrnhhuti is part of u 
larger rite, and mention made of a reward for it may bo in this 
way explained as a case of an arthavada merely eulogising a 
vidhi. Such an interpretation is expressly established m 
the jsatra “ dravyasansk&rakarmasu partirth&tvkt phalasrntir 
arthavstda.” But the urthavadn about the binding of the sacri¬ 
ficial animal enjoins an act. And the winning of all worlds pro¬ 
mised in that arthavada is a final reward and not the first of a 
series, as in the case of the pfirnaliuti. You will therefore find 
it difficult to escape the conclusion here, that if this arthavada 
be held to be au thoritative, it demonstrates the uselessness of 
all succeeding sacrifices. His answer to this is in the next sntra. 

Each rite, must needs have its reward. Distinctive 
rewards must therefore, as.in daily life, refer to increase in 
quantity o r in quality. 

Victory over one or other of the three classes of worlds, 
terrestrial, celestial, and' those* in mid-heaven, is tho fruit 
obtained by him who performs the pasubandha rite. Ihe 
worshipper who goes on to perform other rites will obtain 
increase of reward either in bulk or in quality. So there is 
increase of reward,.and it is nbt true that further and latei 
sacrifices must be useless. The words'“ as in daily file intro¬ 
duce a simile. As in daily life you may buy a kharl of 
rice for one uishka, and then giving another nishka get 
more rice. Or, as one nishka will get yon cotton clothes, 
while for two you may get silk. Hero you have increase in 
bulk and increase in quality respectively. In the same way it 
must be recognised that additional sacri fices will procure for the 
worshipper increased or higher enjoyments. Knowledge of 
the Veda will deliver a man from the comparatively small sin. 
of killing a brahmin in his heart, (p. 30) He who has actually 
killed a brahmin must perform the usvaiiiedha sacrifice. So 
there is not this fault of the uselessness of other sacrifices. 

As to the two arthavada,s “ yo ’pi mintarikshe nadivi” and 
“babarah pravahanih,” brought forward as instances respec- 





lively of a prohibiti ve text that is out of place, and of a text that 
deals with non-eternal things, his answer ism the next sutra. 


My answer to your two last cases has been already given . 

For his answer to the two last cases brought forward you 
must consult what he has already said. The first of the two 
artliavadas here,, in which it is said that the altar for Agni 
must not be built in earth, air or sky, is the complement of the 
vidhi 4< hiranyatn nidhaya chetavyamB’ So the answer already 
given, that such arthavndas are laudatory of the vidhis of which 
they are the complements, applies here. You will say that 
since the altar could by no possibility be built in the sky, 
the prohibition against such building is out of place. Be it 
so. But Oven by such an arth.av8.da a vidhi may be lauded as 
in the case where the pas ft vidhi is emphasised by an arthavada 
which makes mention of the swiftness of Vayu and so repeats 
what is well known to be a constant attribute of the god* 

In the second arthavada here “ babarah pravalianir aka- 
may at ain the same way, there is no reference to a man, not 
eternal, called Babara. The reference is to the wind, that 
makes a noise ba-ba-ra, and is pre-eminently a traveller. Ills 
answer for these two last eases has already been given in the 
last adkikarana of the first pada, 

Thus all the objections put forward have been removed, and 
the authority of the arthavada portion of the vada has been 
established. 

The foregoing discussion is thus summed up in the San- 
graha. 

“Has the arthavada f v&ytir va&c./ no authority in the 
matter of religion, or is it too authoritative in that respect ? 

ft Some say that as the vidhi and the arthavtula are quite 
independent of each other* theartliav&du is not part of one 
sentence with the vidhi, and has therefore no authority in 
the matter of religion. 



<f But the right, view is that since the vidhi needs the 
eulogy it finds in the arfchavMa, and the arthavMa needs 
the human act which it finds in the vidhi, the two are parts 
of one sentence*.arid the artkav&da is therefore authorita¬ 
tive as regards religious duty/* 

(p. 81) We ‘have thus shown that the reasons alleged 
against the autlioritativeness of the Veda in its three parts of 
nmntra, vidhi and arthavada have no existence, and we have 
accepted the reasons for such authoribativoness. The authority 
of the whole Veda therefore stands sure. 

But even granting this, may it not be that the Veda, on 
account of its human authorship, may be unauthoritative like 
the speech of one who utters a fallacy ? The human authorship 
of the Veda is set out in stitras by Jaimini, speaking as the 
holder of the view that is to be controverted, as follows. 

Of the Vedas, too, some, predicate nearness to us in time. 
There is mention of the men who composed them . 

Some disputants predicate nearness of the Vedas. The 
word “ too v in the sutra Jinks the Vedas to books like the 
Raghuvansa, the works of Kalidasa aud the like. For they are 
in this sentence brought together with the Vedas by way of 
comparison. As books like the Raghuvansa belong to our own 
time, bp, too, the Vedas. They are not without beginning. 
And. that is why we find men mentioned as the authors of 
them. In the familiar designations of these books—the Vaiya- 
sxka Blmrata, the V&lmitiya Kikntiyaha, and the like—Vyasa and 
other writers are clearly indicated as the authors of these books. 
Tust so it is with the titles—the Katkaka, the Kauthama, the 
Taittiriya. These titles indicate Kathaand other writers as the 
authors of various Sikhas of the Vedas, and the Vedas are 
therefore of human origin. 

In the next sutra, bethinking that it may be said that the 
Vedas are eternal, and that these titles merely mean that 
Katha and others like teachers wore busy in handing down 



the traditional knowledge of the Vedas., lie puts forward 
another argument in favour of their human origin. 


Also because we see mention made of things that are 
not eternal. 

People like Babara, who were not eternal, but were born and 
have died, are spoken of in the Veda, *■ JBabarnh pravahanir 
akamuyata kusurubmda aucldMikir aktimayata/' That being 
so the Vedas, which cannot bo placed prior to Babara and 
others mentioned in them, are nob without beginning. The 
word <c also ” in the sutra links this argument to such other 
arguments as, for example, that the Vedas in dispute being a 
collection of sen tone os like those which go to make up a poem, 
say of Kalidasa's, must be of human origin, 

He now sets .out the true view, 

(p, 82) But the priority of sound has already been 
declared . 

The word “ but” in the sutra indicates that the view that the 
Vedas are not eternal is about to bp rejected. That the sound 
which goes to make up the Vedas existed before men like 
Katka, that, in other words, it is without beginning, has been 
declared already in foregoing sutras. In the sutra U autpafc r , 
tikas tu sabdasyiirthena sambau^^!/ 1 by the word “ autpattika” 
he pledges himself to prove the eternal nature of all words, 
that is of the Vedas, as well as of the meanings of the words, 
and of the connection between the words and their meanings. 
And this ho duly accomplishes in the sabda and vakya sections 
which follow. 

What account then can be given of titles such as the Kathaka? 

He anticipates - this question and answers it in 'the.lollo-mag 
sntra, in which the titles are accounted for as referring to the 
activity of these men in handing down the traditional knowledge - 
of the Veda. 
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Mention of men in made on account oj their teaching. 

Wail, accepting this account of these names, what of the 
point that follows, that wo see mention made in the Vedas of 
people like Babara who cannot have .beeneternal ? What answer 
' is there to that ? Ho anticipates this question and answers it 
in the following sutra. 

And the other point is only a case of identity of sound, 

What follows about Babara and such other words is only a 
case, of identify of sound, There is no idea., in the text in 
question of referring to a man called Babara, For we can 
refer the passage to the wind, who has a sound like ba-ba-ra, 
and whoso nature it is to go forwards (pravnh&na). 

But do we not find in the Veda texts like these, “ fhe trees 
sat down at the sacrifice,: the serpents sat down at the sacrifice.” 
Trees are senseless things; and serpents, though they have 
sense, are destitute of knowledge. That either one or the other 
should take part in a sacrifice is impossible. Therefore since 
the Veda in such cases resembles such idle talk of a madman 
or a.child, as, for example, “ jaradgavo g&jmfci toadrak^i/* 
it must have been composed by some man. He anticipates 
and answers this doubt in the following stitra. 

If it were made hy a man there would he no mention of 
theme of the rite. Also, from Us identity with the rite. 

' If the sen fee tides about the jyotishboma and other rites were 
made by a man, then the composition of the sentences about the 
jyotishfconm would not have been followed by the assertion that 
that rite wins heaven, (p. 38) For no man could have seen 
that these two things stood to each other as cause and effect. 
But the Veda does contain such an assertion. u Let him who 
desires heaven sacrifice by the jyotishtoma riteT Nor can this 
be said to bo like the speech of a madman. For the rite enjoined 
here is understood, as in the case of precepts in daily life, to 
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btj provided with the three factory the thing to be gained, 
the instrument, and the method. As in daily life it you '.say. 
Feed the brahmans, the questions at once arise why, with 
what, and how ? And the answers are given, i4 that they may¬ 
be satisfied,** tc with rice ” and “ with accornpanimetita such as 
vegetables, broth, and the liked’ So with the command to per¬ 
form the jyotislitoma rite. Us end is heaven. The spraais the 
instrument used, and the introductory and other subsidiary 
portions of the ritual must-be observed. How can this ho said 
to bo like the talk of a madman. 

Neither are passages like that about the sacrifices performed 
by trees open to that charge. Logicians say that the meaning 
to be assigned to an expression must vary with the purport or 
context. Now the passage about the jy.otishto.ma is preceptive* 
and its purport is the performance of the rite. The passage 
about the sacrifice performed by the serpents is of the. character 
of an arthavada, and its purport is eulogy of the rite. Such a 
eulogy can. be made by means even of a thing that has no 
existence. If senseless trees and unlearned serpents perform a 
sacrifice, how much more should sentient and learned brahmins 
do so ? In tli is way the sacrifice Is eulogised, 

The word u and ” in thekutra links to this argument a previous 
one in which the view, laid down as part of the pftrv&p&ksha,' 
that tho Vedas must have had an author, because they are 
made up of sentences as other books are, is refuted by the fact 
that they have never been assigned to any author. 

From all this it follows that the Vedas are not of human 
authorship. 

The following verses of tho Sain gr a ha relate to this matter : 
u Ib the Veda of human origin ? Yes, since it is known 
by titles such as Kathaka, and since it is made up of 
sentences that have the same nature as other sentences, 

“ No ; these titles refer to men who taught the Veda, not 
composed it. And that other argument has already been 
refuted by the fact that no author's name is mentioned, 
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Here a doubt arises. Has not the holy Badaifiyana laid it 
down that the Voda is the work of Brahma. ‘* Sastrayoaitvit. ’ ’ 
The meaning of which sutra is that Brahma is omniscient, 
because he made the Rigveda and all the other shastras. 
(p. 34) Granted. But this -does not extend to- proving the 
human origin of the Veda. It was not made by a man. 1. ha 
same B&darlayana has this non-human origin in view when ho 
lays it down, in the devata section, that for all who have not 
obtained final release, the Veda is eternal like, for example, the 
sky. “ Ata eva cha nityatvam.’' 

Both srnti and smriti can be cited liere. 'I 1 tie stuff is “ var-ha 

virfips nityaya.' 1 The smriti , <l au&diaidhaua uitya vag utsrishtu 
svayambhuvk. ’’ 

Therefore the possibility of a mistake on the part of the 
author or authors does not arise, and the authority of . the 
Veda, both mantra'and bnViuiatm. is subject to no dispute. 

But it may be said the definition ol the Veda, according to 
which it. is the sum of the mantras and the brahmanas, is not a 
good definition, because no one can say what constitute a 
mantra and what a brahmana. Not so. The nature ot both 
has been clearly determined in the seventh and eighth adlib 
karanas of the first pada of the second adhyiiya. 

The seventh adhikarana is thus given in the Saugrahs. 

“ With reference to the text f ahft budhniya man tram me 
&c./ is there no definition of what is a mantra, or is there 
such a definition ? There is no such definition, because 
you cannot frame one which shall not include either too 
much or too little. 

“Yes: there is a definition, and it is free from fault. W hat 
the priests call a mantra is a mantra. They use the 
term explicitly m directing the performance of the 
sacrifice. 

« At the ad liana rite this text is used ‘ah e budhniya manlram 
me gopayad Now there is no definition of what it is lhat 
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makes a mantra. Because it is impossible to frame a 
definition which shall not be either too wide or too narrow. 
If we say that a mantra is that which refers to a thing enjoined, 
we shall exclude the mantra f vasantaya kapifijal&n fllabhate* 
which is itself in form an injunction or vidhi. If we give an 
etymological. translation, and say that mantra comes from 
manana (thinking) that would include thebr&hrnanas. If we say 
that it ends in the second person, that will exclude all that end 
in the first person, and vice versa, 

“Not so. It is a good definition to say that whatever the 
sacrificing priest calls a mantra is such. This denomination 
alone it is which indicates that texts used in directing the 
sacrifice and others are mantras. ‘ Urn prathasva ’ and similar 
texts' direct the sacrifice-. ‘ Agnim lie purohitam 5 and other 
similar texts are in praise of the gods. (p. 35) ‘ Jsho tva ’ and 
the tests which follow end in the wprd c tva. 5 ‘ Agna a yahi' 
vitaye’ and texts like it are invocations. Such texts as »aguid 
agnin vihara 5 are directory. Such texts as *adhah svid asid' 
npari avid Asft’ are philosophical hymns. Such texts as f am be 
ambike arabilike na ma nayati kascbana’ are lamentations. 
Such texts as ‘ prichchhami tva parain antaip prithivy^ 5 are 
questions. Such texts as/ iyarn vedih paro an tab prith'ivyfih ’ 
are answers to questions. And soon with others. Since the 
mantras are so various in kind, except denomination there is 
ao common quality which will serve for a definition. But the 

need of some definition has been shown by old teachers. 

'Even the rishis could not come to the end of things 
taken one by one : it is only when things are comprehended 
under a definition that learned men can master them.’ 

“ So the denomination of the mantras, as they are used, in the 
words. This is a mantra, is the definition.' 5 

The eighth adhikarana is thus given in the Sangraha. 

“ With reference to the text ‘etad brab maria’ &e. is 
there no definition of what is a brahmana, or is there such 
a definition ? There is not, because no one has shewn 
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how much of the Veda is mantra, and how much is 
hr&hrnawa, 


u There is. For the Veda is divided into mantra and 
brahman a * therefore whatever in the Veda is not a mantra 
is a brahtnaua, that is the definition of a br&hmana. 

u In the ehaturmasya ritual the text is used f etad brahmana- 
nyeva pari elm havmshi,' Now there is no definition of what 
is a brahman a. Why? Because, there being no limit to the 
divisions of the Veda, any definition which should seek to dis¬ 
criminate between the brahraana parts and the other parts 
would either be too narrow or too wide. The mantra part, of 
which we have already spoken, is one. The remaining parts 
have been thus summed up by ancient teachers; 

‘ hetur mrvachanam ni-nda prasausa sansayo vidliih, 
parakriyu pu rakalpo vy a v ad h a ran a k alp ana.' 

(p. 3-6) ‘ Tena hyannam kriyate* is a hefcu, f Tad dadhuo 
dadhitvarn 1 is a nirvachanaim f Amedhya vai mashah J is a 
uinda, ‘ Vayur vai kshepishtha ’ is a prasansa, * Tad vyachi- 
kitsaj juhavani mi haushilm ’ is a sansaya. 4 Yajaminena earn* 
imtaudmnbhari bhavati J is a vidhi. ‘Mishin eva rnahyam 
padmnti ’ is a parakriti. ‘ Puri brahmaiia abhaishuh ’ is a 
puiikalpa. * Yavato ’svin pratigrihmyat tavato varunan- 
scluitushkapal&n nirvapet 9 is a viseshivadhuranakalpana. 
Other examples could be given. 

H It will not do to say that to define a brahmana we have only 
to say that it must be one or other of these things just enu¬ 
merated. For all these classes are found in the mantras too. 

* Indavo vam usanti hi 9 is a faetu. f Udunishur mahir iti tasrnad 
udakarn uchyate 5 i s a nirvachanam. c Mogham ami am vindate 
aprachetah 5 is a nindlU ' Agnir m&rdha di.vah kakufc ’ is a 
prasansa. f Adhaji svid ftstd tipari avid fi.sib > is a sansaya. 

* Vasantaya kapifijalau filabhate’ is a vidhih. ‘Sahasram ayuta 
dadat' is a parakriti* i Y&jnena yajnam ayajanta derail ’ h 
a purlkalpa, 




“ Does the frequent occurrence of the word ‘ iti ‘ constitute a 
brahman a ? No. For that definition would include the mantra 
which, according to the text ‘ ityadadit ityajatha ityapacha iti 
brahmana gayet,’ has to' be sung by the brahmin. 

“Is what ends iu- c ityaha ’ a brahmana? No. Fot that 
definition would include the two mantras? ‘ raja chid yaip 
bliagam bhakshityaha r and ' yo v& rafesMb stichir asmityaha,’ 

“ May a brahmana be defined as an akhyayikfi or story. No. 
For that definition would include hymns like that in which 
the conversation between Yarna and Yami is related. 

“ Then thereis no definition of whatnbrahmana is ? (p. 37) 
There is, and we give it. We have seen reason to hold that 
the V@dais divided into these two parts, mantra and brahmana. 
And we have laid down how the mantra part is to be known. 
Well, whatever is not mantra, that is our definition of a 
brahmana/* 

This very definition is given by Jaimini in the two sutras 
o tftph chodakeshu mantrakhya” and “seshe brahmanasabdah.” 
That is to say, In this Veda there are certain exhortotory 
sentences to which the name mantra is given by those who know 
tradition. We study the “mantras” they say. The test of 
the Veda they call brahmana. 

But is it not the case that in the Brabmayajna chapter 
parts 6f Scripture are referred to, such as itihasns and the 
like, which are neither mantras nor brahumnas ? “Yad 
hrahmanani till &sap ur an Mi i kalp&u gat ha naruiansihA Not so. 
We have here simply a, separate mention under distinctive 
names of different kinds of brahmanas. As when one says 
“ Feed the brahmins in the verandah, hut take the parivriijakas' 
inside,” no one supposes that the parivrajakaa are not 
brahmins. Soch texts as. for example, “ deviisurhh saipyatta 
4san/’ are itihasas. “ Idam vo agrenaivakirnclndas.ft"and the 
whole of the passage which follows, treating of the former state 
of the world, and telling the story of creation, is a pur&ua. 
What “ kalpa” means is told in the Arnnakesukachayaua 
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''cfraptor. The mantras “ iti nmntrah,” “ kalpo’ta urdhvom ’’ 
and “ yadi Ivalim harefc” prescribed in the Agniehayana chapter 
by the text. “ ramagathabhib parigiyati,” are g&thas. Verses 
that bell of the deeds of men of old time are nar&sansis. There 
are therefore besides mantra and brahmana no other parts of the 
Veda.. And we have shown how these two are to be severally 
defined. That definition of the Veda Itself then, according to 
w hich it is the sum of the mantras and the brahmanas, is estab- 
lished. 

r fhe differences between the three kinds of mantras are 
considered in: the same pad a as follows 

“Some say that on account of the way in which they are 
mixed up there is no characteristic mark of rik, «una and 
yajur verses ; but there is really no confusion, because we 
have the ptkla, the gtti and the praslishtapatba by means 
of which we can discriminate the three. 

There is the test “ahe budhniya rnantrarn me gop&ya yam 
ri shay as traivida viduh richah samani yajunslii.’’ B.y ‘ trivid ’ is 
meant a man who knows the three vodas. Pupils of such an 
. one called traividus (p, 38) “The threefold mantra portion 
of the Veda which they recite—protect it,” that is the con¬ 
struction here. 

Now it is said here that there is no characteristic mark 
peculiar to each of the three Vedas iu their mantra portion, Rig 
Sama and Yajur. Why ? Because of the difficulty of avoiding 
confusion. The only satisfactory mark would be that the 
teacher, to whom all three are familiar should say, This mantra 
is part of the Rig or Samu or Yajur Veda as the case might be. 
But there the confusion conies in. The mantra devo vah 
savitotpunfltvachchhidrena pavitrena vasoh suryasya rasrnibhih 
occurs in the Yajur Veda, and is recited with the other texts 
there. But it is not a Yajur text. Because in the brfthmana 
of that Veda it is spoken of as a text of the Rig Veda 
“ Sivibryarchi.’’ Iu the same way a Sima text is sung in the 
Yajur Veda with the prelude “etat slma gayannaste.” The 
Sama Veda contains the three Yajur texts “ akshitam asi” 






" 'aokyutam asi” and “ pranasansitaui asi. I no verses ot the 
Bit? Veda, too, are the basis on which the chanted Sanaa Veda 
rests. Therefore there is no mark by which we can 
discriminate between these three. Not so The three marks 
mentioned in the verse pfcda, gSti and praslishtapathah avert 
all confusion. Mantras in metre, that are divided into padas 
and half verses, are inks. Mantras in the form of song are 
sstaaus. Mantras that are neither metrical nor adapted for 
singing, but are in plain prose, are Yajnr texts. Thus there is 
no confusion. 

This threefold character of the mantras is set out by Jairnmi 
in the three sutras “ tesham rig yatrarthavasena padavyavastha,’ 

« gtfcishn sam&khya” and “ seshe yajohsabduh. ” And it is on this 
difference between the three kinds of mantras that the dis¬ 
tinction between the three Vedas—Rig, Sanaa and Yajar¬ 
rests. 

The study of these Vedas, all of them or any one of them 
according to the measure of the student’s intelligence, is 
incumbent on every one who has put on the sacred thread. 
Listen to what the holy YhjnavalkyasayS, “ Learning the Vedas, 
01 . any two of them, or any one.” In the case whore one V eda 
only ia studied, it should be that handed down from father to 
son as the Veda of the family. This is what is meant fay the 
word “own” in this text of Scripture. “ A man should study 
his own Veda,” (p. 39) And this study ia imperative, not 
optional. This is what is meant in the sutra of the Purushar- 
th&nusasana: 

The study of the. Veda, is imperative, because ij yon 
do not study it you will become, an outcast. 

This outlawry is thus referred to. in Scripture, “ The study 
of” one’s own Veda delivers from sin.” It purifies the gods. 
He who abandons that study has no lot or part in Speech, has 
no lot or part in Heaven As it has been said . 



6AYANA*8 PREFACE. 

abandons his friend who loves him, ho has 
no lot or part in Speech : what he hoars he hears amiss; 
lie does nob know the path of virtue. 

“ Therefore one should study one’s own Veda/* 

The meaning of the term “ sachivid >f here, as applied to the 
Veda, is that the Ye da, grateful for the efforts spent upon it, 
protects like a friend the man who studies it* By ic protects 
him ” is meant that the Veda, by the mere study of it, procures 
for such an one the rewards that other men must buy by costly 
sacrifices. As it is said in Scripture, Read this and this sacri¬ 
fice, and they will be your sacrifices offered, and you shall win 
the fellowship of Agni, V&yu,, Aditya. It is true that the 
text I have cited refers to that recitation of the Veda which is 
the accepted sacrifice of the heart. But as learning the Veda 
is a condition prior to that recitation, the rewards spoken of 
belong to this study of the Veda also. Now he who turns 
his back upon such a friend as this Veda is, and ceases to 
study if, he has no lot or part in Speech. Much less has he lot 
or part in the reward. The man who never repeats the Veda, 
which tell us of all the gods, and of holiness, and of the Spirit 
that is over all, but in whose mouth continually is daily 
talk, the mother of evil speaking, falsehood and strife—how 
should such an one be said to have lot or part in Speech? 
As saith the Scripture: 

u Let not a man go over many words for that is a 
weariness to Speech/* 

, (p. 40) Such an one may listen to poems and plays, but in 
so doing, ho listens to nothing worth hearing, because he 
knows not the path of duty. 

X have quoted the Sruti. Hear also a srnriti ; 

^ The brahman, &c., who does not study the Vedas, but 
spends his strength on other things, becomes at once a 
Slidra even in this life, with all his house/’ 

And many other similar texts might be cited. 
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Here a doubt arises. Does'-this study of the Veda precede or 
follow knowledge, of..that precept which is in the Veda, and 
according to which a man-: should study his own Veda, Do you 
study and so learn the precept .? Or do you know the precept 
and therefore study ? The difficulty may J>o admitted. Oa it is 
based the difference between those who follow Prabhakara, and 
those, such as Pmkasatma, who follow the different doctrine of 
K utnft r i labhat'ta. The one party is at great trouble to show that 
the boy begins to learn the Veda because his teacher begins to 
teach him.. The other school hold that, just as the boy learns 
from his father or guardian V'edic precepts such as that with 
regard to the evening worship, before he has begun to study 
the Veda itself, so he learns the precept f< a man should study 
his own Veda/' and in accordance with this precept begins 
to learn the Veda, Such js the difference,''of opinion. But 
whether the text in which the teacher is enjoined to teach, or 
the text in which the boy is enjoined to learn, be the initial cause 
of the study of the Veda, at all events it must bo admitted that 
that study is incumbent on all who are not sildras. And the 
object of this study is an immediate temporal one, going no 
further than the mastery over the syllables the student 
learns. This is a point which is discussed in the Purusbarthu- 
mtsftsana, from which I extract "the following sutras with the 
commentaries upon. them. The author means to establish 
the view that the object of the enjoined study of the Veda is to 
learn the Veda* and nothing else. But first he sets out the 
opposite view which.he intends to controvert. 

The study of the Veda must have some unseen 
'spiritual object, because that study is matter of positive 
injunction. 

Bating and the like are actions which result in immediate 
temporal benefit. Now the Scriptures lay no'commands upon 
us to eat and drink. They do command us to team the Veda. 
It must be that we are to understand that the mere act of 
studying the Veda has some spiritual mystical efficacy* 
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You will say, Blit Scripture nowhere hints at any spiritual 
reward attendant, on the study of the Veda, The answer to that 
is in the next sutra. 


Extend to this ease the promise of riven of butter and 


the like i or understand heaven to be the reward. 


In the arthavada respecting that recitation of the Veda 
which forms the spiritual sacrifice, rivers of butter and the 
like are held out as-rewards. You must extend that arthavada 
to the present case, that of the study of-the Veda which is 
incumbent on every member of the three higher classes, and 
so, by an extension of an artliav&da similar to that employed 
in the case of a sacrifice performed by night, conceive of 
those rivers of butter ,and the like as the rewards held out 
here. Those who are unable to accept such an extension 
of the arthavada in question may understand heaven to be the 
reward held out, as in the ease of the Visvajit sacrifice. 

(p. 41) But this4e a case where certain immediate temporal 
results—namely, ceremonial perfection and a-mastery of the 
text—are possible: how can you say that a spiritual result, 
which is not expressed, must be supplied t To this he says— 


Ceremonial •perfection and'amaster-y oj the text are not 
appropriate rewards. 


For it is nowhere said that a ceremonially perfect text; is 
to be used at such and such a sacrifice, but only a text; while, 
as for the mastery of the text, that is not in itself an object of 
human desire at all, and so cannot be the reward which is 
contemplated by the in.junction to study the Veda. 

But, it may be said, the mastery of the text of the Veda, 
though not in itself an object of human desire, is the cause of 
our apprehending the meaning, and in that way becomes an 
object of human desire. Against this he urges the plea that 
the Vedie texts about the jyotisbtoma and other sacrifices, 
being, as they are, used merely as part of this prescribed study 
of the text of the Veda, are net authoritative as regards their 
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m ©airing any more than are the mantras which are ..used for 
expelling the poison of serpents and the like. 

What is part of something else is not authoritative m 
regards its meaning,, 

If you retort that in that case this very text which enjoins 
the study of the Veda, will lose all its authority, he rejoins 
that that text is part of the study which it itself enjoins, 
and of nothing else, and. that it therefore is authoritative 
as regards its meaning. 

The text about the study of the . Veda is not part of 
some other third thing . 

Wei], let us concede that the purpose of the study of the 
Veda is a spiritual one: there remains a grammatical difficulty. 

The affix “ tavya ” in the word <c adhyetavyah ” denotes the 
object: and the result of the action should accordingly be con¬ 
nected with the object, and not with the agent. But we do 
not see that any spiritual reward accrues to the Veda itself, 
which is the object of the act of studying. To this the oppo¬ 
nent replies— 

You must take the object to stand for the instrument 
here as in the case of the grain used at the sacrifice . 

Take the sentence Ci saktfm juhoti V Here the matter in 
hand is the ceremonial perfection to be acquired by means of 
the Horria offering,, But there is no further use for grain made 
ceremonially perfect at, the Homa sacrifice," it is reduced to 
ashes. The accusative here then must be made to give up - 
its primary reference, and be taken as standing for the in-- 
strumontal. <e Saktufi jahoti/ r “ he offers grain,stands for 
C( saktnbhir juhoti/ ; a he makes his offering with grain V 
So here the rewards you suggest, ceremonial perfection and 
a mastery of the text, accruing to the object of the sen¬ 
tence, are out of the question. We must therefore invert 
the construction and take “ svadhy&yo adhyetavyah f u one’s 
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own Veda should be studied " to be used in the meaning 
« svMhy’ayena adhiyita/ J “ one should study by means of 
one’s own Veda/* 


He now establishes his own view, namely* that a seen 
temporal reward attends this study of the V eda, and that 
therefore an unseen spiritual reward, which is not expressed, 
is not to be supplied 

Where there is a visible reward you must not supply an 
invisible one*■ 

What is this visible reward of the study of the Veda? He 
tells you: 

The visible rewards are the mastery of the text and' 
ceremonial perfection* 

(p. 42) With regard to the first of these, the mastery ol 
the text of the Veda, he further declares that it is, mediately, 
an object of human desire. 

By mastering the text knowledge of the meaning, 

Supply ** is produced/ 7 

You will perhaps say, why should it not be with studying the 
Veda as it is with eating food. We eat food because we know 
that if we ©at,, we shall be satisfied, and if we do not eat, we 
shall be hungry. So with the Veda. Why not say that we study 
it because only so cau we understand it, and, understanding it, 
perform the sacrifices commanded, and reap the reward ? Why 
insist on the study of the Veda being in itself matter of Scrip¬ 
tural injunction ? In answer to this he shows that the injunc¬ 
tion referred feo looks to the spiritual reward which accrues 
from the thing being don©- in the way prescribed, and in no 
other. As in the case of the rice for the sacrifice, which 
must be pounded in a mortar and not husked in any other 

way. 
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Because the injunction must needs have fulfilment. 

As for the objection taken to ceremonial perfection as one 
visible immediate result of the study of the Veda, namely, that 
a ceremonially perfect text is nowhere called for in the ritual, 
bat Only this or that text, his answer is in the next sotra. 

Ceremonial •perfection is established as one visible imme¬ 
diate result of the study of the Veda by reading together 
the injunctions about sacrifice, and this one which enjoins 
the study of Scripture , 

The injunctions about sacrifices are not complete without 
knowledge of the circumstances of each, such as the particular 
fruit to be gained by each, and the like.. For this knowledge 
they refer to the sacred text. On the other hand, the injunc¬ 
tion to learn that text by repetition, expressly excluding, as it 
does, such other methods as reading from a written text, 
clearly indicates that a certain ceremonial perfection must 
attach to the text which the student must know if lie is to fully 
understand the application &c. of the sacrifices. Take the two 
sets of injunctions together, and it becomes clear that the 
Scripture, which every man born again is bound to possess, 
must be a ceremonially perfect Scripture. 

Bnt ceremonial perfection is peculiarly a spiritual reward. 
And it does not accrue to the thing studied but to the man 
studying. For the suffix “ fcavya " (“ should be ”) denotes the 
spiritual merit of some act, which is then more closely defined 
by the root to which it is attached (“ studied ”). That being 
so, how can there be this ceremonial perfection of the text you 
speak of ? He answers in the next sutra. 

“ Tavya ” denotes spiritual merit attaching to the object 
of the sentence." 

The affix " tavya” denotes the object studied as well as the 
act of studying, and the former is the nearer meaning, and 
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accordingly the affix denotes here a spiritual result attaching 
to the Veda itself*. 

A.s to the objection that what is part of something else is 
not authoritative as regards its own meaning that does not 
apply here. Mantras whose spiritual reward follows im¬ 
mediately on their utterance are properly enough described so. 
Their meaning is of no importance. But here the spiritual 
reward attaching to this injunction as a text of Scripture is 
linked to the study which it enjoins. That study has itself ap 
immediate visible result in the shape of the understanding of 
the meaning,-—an understanding which flows out of the words. 
But when a result is present it is against the general principle 
to supply one. (p. 48) The spiritual benefit therefore must 
beheld to further, not prevent, that understanding of Scripture 
which is the direct result of the study here enjoined. This 
is the meaning of the next sutra. 

The spiritual benefit does not in this case accrue imMe « 
diately on the utterance of the text, and there is therefore 
not that bar to the ... communication of the meaning being 
accepted as one immediate visible result of the study of the 
text of Scripture . 

As to the argument that this is a case of a text whose 
spiritual benefit is immediately connected with it, because the 
suffix. “ tavya ” in the word “ adhyetavyah ” gives up its natural 
reference to the object, as i( saktfln” does in the sentence 
u saktfnl juhoti, ,J his answer is in the next sutra. 

The natural meaning gives a good .sense, and there is 
therefore no occasion to force the construction as in the 
sentence referred to, 

■V 

In that sentence there is no other remedy but to abandon 
the natural construction. It is not so here. 

Having thus proved that the study of the text of the Veda 
has an immediate, visible result in view, namely, the mastery 




miST/fy 



by the pupil of that text, he now goes on to confute the idea 
that the authority of the Scriptural injunction, in virtue of 
which the student enters upon the study of the text, extends 
to the interpretation thereof* And first he sets out the view 
to be controverted. 

Both the Bhatta and the Guru hold that the determina¬ 
tion of the meaning is contemplated by this injunction of 
Scripture, for the reason that all such injunctions must 
. stretch up to some object of human desire. 

Kumarilabhatfca and Prabhftkaraguru. agree in thinking 
that, inasmuch as each and every injunction of Scripture 
must extend to some object of human desire, the determination 
of the meaning of the Veda, to which, and not to the text, 
the fruit of the blessings to be obtained by performing the 
sacrifices commanded there is attached, must, be hold to be 
contemplated by the injunction to study the text.* 

But, it will be said, -the mere going over the text of 
Scripture, whether once or •oftentimes, need not result in a. 
knowledge of the meaning. They grant that, and hold there¬ 
fore that the injunction to study the text must, that it may bo 
fulfilled, be held to include a study of. the Mim&nsd shaStra, by 
which the meaning of ,the Veda is determined. 

Lei the injunction indude the Mimdnsa . 

But is it not a universal restriction that an injunction of 
Scripture can betaken as inciting to only what it expressly 

.enjoins, or what .is immediately subservient thereto. And if 

v that be so, how can you. say that the injunction to study the 
" v text of the Veda includes the study of the Mtmansa shastra, 
which is neither the one nor the other ? 

An injunction may indude something which is neither 

expressly enjoined nor subservient to what is expressly 
enjoined, as, for example, the repetition of the act of 
striking the rice, . 
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The text “vrihln avahanti” enjoins striking the rice with, a 
pestle, but not the repetition of that act. For that is no part 
of the meaning of the root. Nor can the repetition of the act 
be described as subservient to the thing expressly enjoined. 
For without any such repetition the striking’ of the rice^ which 
is all that is expressly enjoined, can b© accomplished by a single 
blow of the pestle. Nevertheless, since the rice cannot be 
husked—the result required—without .such repeated striking, 
the injunction includes that repetition, (p. 44) It is the same 
in the case before us. 

But, it may be said, granted that the mere study of the text 
of the Veda need not result in a knowledge of the meaning. 
Yet* if a man read not only the Veda itself, but Grammar and 
the other Angas, he will understand the meaning. The Mi* 
rnansft is useless for such an One, and the injunction must not be 
said therefore to contemplate the Mimanstl To this he replies 
that even then t he Ml ouansil shastra is needed to solve doubts 
that may arise with regard to the meaning. 

Granted that knowledge of the meaning may result from 
the study 'of the Veda with its Angas , the Mvmdnsa removes 
doubts as to the meaning. 


And now he establishes the true- doctrine. 

The mastery of the text is an object of human desire as, 
for example, cows are* and the injunction to study the text 
therefore goes no further than that. 

Milk is the thing desired, and for i(:s sake cows which give 
milk are also sought after by men. And so with other things 
of the same kind. Here the final object of desire is, it is true, 
attached to the knowledge of the meaning of the Veda, by which 
we are enabled to perform sacrifices and the like rightly. Bub 
the mastery of the text is a cause of this knowledge of the 
meaning, and is therefore itself am object of human desire. 
We must accordingly conclude that the injunction to study the 

text of the Veda ends with this mastery of the text, 
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•" Bab, it may be said, if the mastery of the text is in this way 
an object of human desire, only inasmuch as it subserves that 
knowledge of the meaning to which the real fruit is attached, 
then that knowledge is a chief object of desire, and the 
mastery of the text, as an object of desire, mast be held to be 
subordinate to it. Why, then, should not the injunction be 
stretched so far ? To this he says— 

If the injunction is taken to extend to the fruit-Muring 
knowledge , the Veda would newer he read as & whole. 

For what is the fruit of the knowledge of the meaning? It 
is the performance of the sacrifice. Tliat being so, the brahmin 
whose business it might be to perform the Brihaspatisava rite, 
let us say* would study the texts for that rite only. He 
would not study the texts for, let us say, the Rajasflya sacrifice. 
For beginning, carrying on, and concluding that sacrifice 
would mean no reward to him. And so with others. 

He shows that his own view is not exposed to this objection. 

The mastery of the whole text of the Veda is required . 
for that recitation of the whole in tvhich the spiritual 

'■ sacrifice consists * 

Hor need you doubt and say that if the injunction be not 
taken to extend to the knowledge of the meaning, such know¬ 
ledge will not be obtained at a,lh (p. 45) It is the nature of 
words establishing a doctrine to inform us with regard to that 
which is to be established, and so we see in every-day life the 
words of weighty men instructing us without any injunction of 
Scripture to that effect. It is so here, he says. 

The text instructs of its own accord as in the case of 
every-day talk, 

The next objection that occurs to him is this. If we take 
the reward contemplated by the injunction to lie in a know- 
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ledge of tie-meaning, then tie injunction applies to every man 
who desires to know that meaning, and is not liable to non • 
fulfilment on account of the absence of any one qualified to 
fulfil it (for he who desires to know the meaning is ipso facto bo 
qualified). He might have pointed out that on the other view, 
that in which the mastery of the text is held to be the reward 
contemplated by the injunction, there is as little difficulty, since 
every brahmin boy, eight years old, who has been invented 
with the sacred thread, desires this mastery of the text, and is 
therefore ipm facto duly 'qualified to carry out the injunction. 
But that is such an obvious retort that he passes it by, arid 
prefers to take the objection that this desire to know the 
meaning relied on by his opponent does not exist. 

The meaninpto be learned was either already known or 
not before the study of the text which is enjoined. In 
either, case, it cannx't- be an object of desire . 

If'the meaning of Vedio passages about the agniliotra and 
other sacrifices be already known from parental instruction 
as is the case with the knowledge of the evening rite and the 
like, then, as the knowledge is there already, it cannot be 
an object of desire. If it be not known, it cannot be desired. 
Desire is limited to an object which is known. 

You. will perhaps say that a thing may bo known in a 
general way, and yet there be the desire to know it more 
particularly. Or that even with regard to a matter which is 
known iu all its particulars, but our knowledge of which is 
due to the instruction: of our parents, guardians and the like, 
there may yet be a desire to know it Authoritatively* liven so 
he holds that any reference of this ihjunction to a knowledge 
of the meaning is impossible** 

Because the reference is unsuitable» 

The reference could not include the knowledge of each and 
every sacrifice such as the agnihotra. For they are endless, 
and if the reference were made general, the reward of the 





injunction would have to be made general also. It could not 
lie in a particular kind of knowledge. Therefore such a 
reference is unsuitable. 


But here a doubt arises. If there be no recitation of the 
Veda with a reference to the meaning, how shall its purport be 
known? As to this, he points out that the purport is to be 
established by the force of the words. 

The purport from the words 

But if the injunction to learn the text of the Veda does not 
extend to a knowledge of the meaning there will be no scope 
for the Mimansa shastra, since there will be nothing to spar 
a man on to that. (p. 46) Not so. 

The Mhndnsa has its place because it rests on later 
injunctions . 

The injunctions which teach the various sacrifices meet us as 
we study the Veda with its Angas. But without decisive 
knowledge founded on a removal of all the difficulties which 
present themselves, these injunctions cannot be carried out. 
They therefore imply a carpful consideration, of sacrifices (the 
Pih’va Mtm&ns&) for the resolution of doubts with regard to 
them. The injunction to hear expressly commands an investi¬ 
gation of Brahma (the ITttara Mim*lnsa). Things being so, you 
must see that it is only right that the injunction to hear should 
incite a man to what is in it expressly enjoined, and the 
injunctions as to sacrifices incite him to what is subservient to 
that which is expressly enjoined in them. But your view 
would make the injunction as to sacrifice of no effect. For if 
the injunction to study the Veda extends to the sense of the 
words, then through the sense the injunction will run up 
to the performance of the sacrifice, and the performance 
of jpe sacrifice being thus obtained; from thus injunction, the 

* Reading, by conjecture* : $fKfrT* 



«! NtSTfy 



specific injunction to perform the sacrifice is superfluoff and 


useless. 

You will perhaps say that the injunction to study the Veda 
is binding on the three higher classes and on them alone, and 
that it is only by basing the obligation to consider the meaning 
on that injunction that we oan obtain for that duty an exactly 
similar compulsion and restriction. Do you want such for 
the investigation into sacrifices or for the investigation into 
Brahma? If the first, it is as much a matter of established 
doctrine with us as with you. 

Therefore this investigation into sacrifices is com¬ 
pulsory, but only in the case of the three higher classes. 

ct Therefore.” because the evils attendant on a neglect to 
study the Veda have been set out. 

But if you mean the second, we reject that altogether. 

The investigation into Brahma is for the Saimyasl atone. 


Is his task. 

The injunction to study the Veda, therefore, goes no further 
than the letter of Scripture, (p. 47) But you are nob to sup¬ 
pose that a knowledge of the meaning is not also enjoined. 
It is, but in another text. “ A brahmin must be able to repeat 
and must understand the meaning of disinterested virtue m 
the shape of the Veda with its six Angas.” By the word 
“disinterested” the idea that the one or other duty is matter 
of desire (so that there might be brahmins who wish them, 
and are therefore qualified*) is barred. 

There are two texts from another S&khfi. inciting men to 
a study of the meaning of the V eda which Y&ska, the author 

# Compare p. 185* 







wiMsr^ 



of the Nirukta, cites as follows: “ Here follows tile praise 
of knowledge and the censure of ignorance :—- 


*He is a. mere post holding up a weight who learns the 
Veda but does not understand the interpretation thereof: 
he who knows the meaning of the Veda wins every g6od 
thing.; his sins are destroyed by that knowledge/ and he 
goes to heaven. 

'The Veda learnt and recited but not understood is dry 
fuel thrown upon ashes ; it will never blazo n}).”* 

These two mantras make four half mantras. Of these the half 
mantra “yo arthajna, &C./* eulogises the knowledge .of the 
meaning of the Veda. In the other three half mantras the 
want of that knowledge is blamed/ He who knows the mean- 
ing of the Veda obtains in this world all good tilings. And 
when ho dies, his sins having been destroyed by that know¬ 
ledge, he wins to heaven, The Taittiriyas quote a mantra and 
an interpretative br^hmana, which clearly teach this doctrine 
of the rewards in both worlds accruing to a man who knows 
the meaning of the Veda. The mantra is as follows:—“Ye 
arvan uta v& purane vedam vidvahsam abhito vadantyjidityatii 
ova te parivadanti sarve fgnim dvitiyam tritiyajn cha hansamd* 
This is explained as follows:—All the gods that are dwell 
in the bnthmin who knows the Veda. Therefore a man 
should do daily honors to brahmins who know the Veda, 
and speak no harsh word to them. Thus shall he please 
all the gods. 

By knowing the Veda here is meant versed in the meaning of 
the Veda. Two classes of persons may be meant. The knower 
of the Veda may be a teacher of .modern times well versed in 
all fourteen sciences : or ho may be one of the men of old (p. 48), 
such as, for example, Vyasa. The men who, drunk with the 
pride of their learning, or their wealth, or their high birth, 
and believing themselves to be wise, revile a knower of the 
Veda of either kind, revile, firstly, Aditya, and after Aditya, 
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Agni, and after Agni, Hansa. Hafisn here is a name of V%d, 
so called because he is always in motion (hauti). 

That he who knows the Veda bears the form of Agni, Vayu 
and Aditya is revealed in a text of Scripture.^ “ He has fellow¬ 
ship, it is said, with Agni, Vayu and Aditya.” But not 
those three gods only, all the others too, dwell in the man 
who knows the Veda. Therefore e very day a man should 
do honour to such brahmins knowing the Veda as he sees 
before him, or has cause to remember. Should lie even see a 
fault in them, he must not proclaim that abroad. By such 
reverence he will propitiate all the gods, who are nothing but 
these very meanings of the mantras present in the heart of him 
who knows and remembers them. Let it not be supposed that 
this result, that of propitiating all the gods, might attach to 
the more study of the words of the Veda. Not “student of the 
words,” but “knower of the Veda” is what Scripture means. 
Otherwise the expression would have been vedam adhiyfl- 
nam.” He who knows the meaning of the Veda, then, is to be 
held iu honour by all living beings, who are to see iu him an. 
incarnation of all the gods. So it is rightly said that such a 
one is blessed both for this life and for that to come. 

But the man who learns the Veda, and does not understand 
the interpretation thereof, merely carries a load. “ Like a 
post ” in the text is a simile. Post means the dry branchless 
stump of a tree. As that is fib only to be burned as fuel, and 
will never again bear flower aud fruits; so he who metely 
recites the Veda will not, indeed, be outcasted, but that if 
alt. The performance of the sacrifice, and heaven its bait 
are not for him. 

The word tf kila ” in the text indicates that what is said is 
piatter of common notoriety. Even here we seo that the 
brahmin versed In the meaning of the Veda gets greater 
honour in the shape of gifts and the like than the mere 
reciter. 

Lastly, a Vedic text got from the teacher, but not along 
with a knowledge of its meaning, however often it may be 
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recited, will never blaze up, or, in other words, illustrate its own 
meaning, any more than a dry log (p. 49), thrown where no 
lire is, will blaze up. That being so, such a text cannot so 
ranch as be said to be Veda in the true and proper sense. 
Why is Veda called Veda ? Because by it one knows (vetti) 
a spiritual means of obtaining au object of human desire. 

As it has been said— 

“ A means which is not learned by perception or 
inference is learned, from the Veda; and that is why the 
Veda is so called.” 


Therefore, if the Veda is to keep its character of being Veda 
in the true and proper sense of the word, its meaning must be 
apprehended. 

There is a verse of the Rig Veda, which Yaska cites on this 


uta fcvah pasyan na dadarsa vaoham 
uta tvali srinvan na srinotyeaSml 
uto tvasmai tanvam vi sasre 
juyeva patya u&ti suvasah j| 

Yaska gives the purport of the first two lines here as 
follows:—“The first half of this verse speaks of the ignorant 
man as one who, seeing Speech, does not see her, and hearing 
her, does not hear her.” The meaning is this 1 : The text in its 
first half speaks of the man who does not apprehend the 
meaning of the Veda. One man, co'roplete in his knowledge of 
the words only, sees Speech in the form of the Veda, but does 
not see her properly. For, where there has been no consid¬ 
eration .given to grammatical questions, such as the difference 
between the singular and the plural, yon cannot have even a 
correct recitation of the words, He who has not learned to sub¬ 
stitute “ to ” for “sa” and “garaayanti” for “garaayati” when 
the sentence “fidity&n eva &c.,” takes the place of the sentence 
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f< v&yum eva &c>,” how can he give even a correct text? A 
second man, with a view to apprehend the meani ng of the Veda/ 
has heard, indeed, Grammar and the other Aiigas, but he too* 
not having studied the does not properly hear Speech 

in her form as, Veda. Take, for example, the text ‘ e Yavato 
*sv&u pratigrihniyat t&vafco varunahs (p. 50) chatushkap&Hn 
nirvapet.” Here Grammar by itself goes to show that it is the 
man who accepts a gift of horses who has to make atonement* 
But in the Mim&ns& it is proved that it is the giver who must 
do so* 

Therefore the first half of the verse speaks of these' two 
classes of ignorant people. 

The purport of the third lineJsS thus given by Yaska. u But 
to another she unfolds her body, that is, reveals herself* In 
this clause the verse speaks of knowledge or the revelation, of 
the meaning.” The meaning of this is as follows :~^Tho “ api” 
of Yaska is a synonym, tor the *‘ f uto ” of the text. Particles 
have various meanings, and ‘"uto” here is used in the sen&d\)f 
“but' 5 to distinguish the next case from that of the two 
ignorant men already referred to. The man who has gone 
about to correctly apprehend the meaning of its individual 
words fay the help of Grammar and the other Angas* and their 
purport taken as a whole by the help of the Mimans&, to 
him alone the Veda unfolds her form. The clause “svam,” 
tfcc., in Yaska explains the meaning of the individual words in 
the text. The clause &o.,” explains the purport* In 

this clause, that is, the third line here, the text speaks of that 
right knowledge which is able to throw lighten the meaning 
of the Veda. 

The purport of the fourth line is thus given by Yaska. a A 
simile is given in the last line* As a wife (reveals herself) to 
the husband of her desire, clothed in fair raiment after her 
flowers. By fair raiment is meant auspicious raiment. He is 
the husband of her desire on account of the season. As he 
looks at her and listens to her—this is the eulogy of the 
meaning.” The meaning of this is as follows:—-The last, that 
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is,'the fourth line, illustrates the meaning of the third line 
by a simile. The word .' H k&mayam&nct ” explains- tile “usatl” 
of the text. Through the day, busy with the work of the 
housO ; she may hare been in a dirty dress, but when night 
comes she makes herself neat. Why ? “ Her desire is to him on 
account of the season.” As the husband gazes eagerly on such 
a Wife and listens- kindly to the meaning of what she says, so 
this man, versed in. all the fourteen sciences, has full vision of 
the secret of the meaning of the Veda, and lovingly takes to 
himself the twofold meaning, dharma and brahma, which the 
Veda teaches. This is the eulogy of him who knows the 
meaning of the Veda. 

Task a quotes another text (p. 51), saying, “.The text that 
follows explains this farther : 

Uta tvarp sakhye BthirapJtam aliur 
Nainanvhinvautyapo vajineshu I 
Adhenvft charati mayayaisha vaoham 
Susruva aphalam apushparn || ” 

The meaning is this. The verse of Scripture which imme¬ 
diately follows the verse “uta tvah pasyan,” &c., serves to 
explain further the meaning of that verse, that is, it is. able to 
set out that meaning very clearly. How? We shall show. 
And of him, that is, of the man versed iu the fourteen sciences, 
they say that standing firmly in the friendship of the Word, he 
has drunk of the nectar of the meaning of the Veda. They 
who know are they who say so. And they refer to that friend¬ 
ship of the Veda spoken of in the text (i Sachividatu sakhayam, 
&c.”* Or the meaning may be that such an one is here 
described as drinking abundance of nectar in heaven in the 
enjoyment there of the friendship of the Vedas. By the word 
“ vajiu&h ” in the text is meant lords of words (vacham in&h) or 
those who are eloquent in the assemblies. The man versed in 
the meaning of the Vedas sits among .them, bub they' cannot, 
•touch him. Because they cannot contend with him in ‘argu- 
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ment. But that other, engaged in the study of the recited 
text alone, is a hearer of the Word stripped of its flower and 
its fruit. The flower of Scripture is the knowledge of the 
religious duty .which is expounded in the prior section of the 
Veda. ' Its fruit is the knowledge of brahma, which is taught 
in the latter section. As in nature we see that the flower 
produces the fruit, so the religious duties, such as that of 
learning the Veda, beget, through the instrumentality of the 
fulfilment of these duties, the> desire for that knowledge of 
brahma, which is the fruit. Witness the text (C tam 'etain 
ved^nayachanena braWana vividishanti yajuena dSnona tapas& 
nasaken:i. ,> And as fruit is the cause of satisfaction, so the 
knowledge' of brahma, is the cause of the fulfilment of all 
desires, As it is said in Scripture “ yat p&rQ&nandaikabodhas 
tad brailmfUiani asratbi kritakrifcyo bhavafci.” 

'Phis very man, reciter of a Veda stripped of such flower and 
fruit, walks with an illusion, that seems a, cow, but is no cow, 
A cow that has just given birth to a calf* arid is therefore in 
milk, is called u dhe.nu,” because it is the cause of excitement 
on account of the pleasure it gives, (p. 52) That is the ety¬ 
mology of the word. Now the Word,in the shape of the Veda, 
to him who recites it merely yields no such milk as the know¬ 
ledge of religious duty and Brahma. It is no cow, bub a 
deceptive illusion. Ibis' like the image made by magicians 
that wears the shape .of a cow, but is no cow. Walking with 
this illusion the man referred to does not obtain the chief end 
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From the way in which Yaska cleveiopes the meaning* oE this 
text quoted in praise of knowledge of the meaning of the Veda 
and in censure of ignorance of that, and inasmuch as what is 
praised must be taken to be enjoined, we are to conclude 
that knowing the meaning as much as learning the words is 
matter of positive iojunction. 

Moreover, in the Nakshatresbti chapter each utterance 
with regard to the fruit of a sacrifice asserts with the autho¬ 
rity of Scripture that the fruit of the sacrifice and of the 
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knowledge of it are one and the same. " Yatha ha va 
agnir devanarn anuadah, evam ha va osha manushyanani 
bhavati, ya etena huvisha yajate ya u chained evam veda,” For 
this reason, too, it is clear, the knowledge of a sacrifice is as 
much matter of injunction with a view to the fruit thereof as 
the •sacrifice itself is, A similar train of reasoning will show 
that, all the ■IMhmanas contain precepts enjoining a knowledge 
of the sacrifice, 

Here a doubt arises. Has not Jaimini, in the “ Vidy&priu- 
sansil ” sutra * expressly ruled that the rewards assigned, to the 
■.knowledge of the Veda are of the nature of eulogy,’ What of 
that? The language of eulogy may employ a reward which 
actually exists as well as one which does not. For example, in 
the precept with regard to the propitiatory sacrifice necessary 
when a mistake has been made in the course of the perform ~ 
ance of the New and Full Moon sacrifices, the reward promised, 
namely heaven, does exist, “Suvargftya hi ioMya darsaparna-, 
rnfatlv ijyete, ” 

Lastly, let me give two verses which are cited by the Tea¬ 
cher in illustration of the dootrine that the text about the 
reward assigned to a knowledge of brahma is significant. 

Ichchhamyevurthav&datvarp vachago kiyaparatvatah 
Yathavastvabhiclhlyetvin ua tvabhu taffbavtldatil | • \ 

fjyete svargaloBya darsadarsau yatMtath/i 

Na tvabhutarchavfldatvarn papasloki srutiryatha l| 

{p. 53) Nor need you doubt and say that if the fruit of a 
sacrifice accrues from the mere knowledge of it, the performance 
becomes a useless farce. That difficulty is removed by the con¬ 
sideration that rewards may vary in quantity or quality. They 
cite on this point a sutra of Jaimini’s, 

Each rite must needs have its reward. Distinctive re¬ 
wards must' therefore, as in daily life, refer to increase in 
quantity or in quality, 

* P. 161. 
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We bare already* explained ibis sufcra and illustrated it by 
the text ‘Harafci brahmabatyam yo J svamedheaa yajate ya 
a chain am evam recla.V 


The Chaudogas have a text in which the performance of a 
sacrifice accompanied by knowledge is expressly preferred 
to a sacrifice performed without knowledge. <f Tenobhau 
kurufco yas chatted ovartu veda yas cha na veda nana tu vidva 
ch&$ddy4 cha yad eva vidyaya karoti sraddlmy opanishad3, tad ova 
viryavattaram bb&vati/* It is true that the injunction here 
has special reference to a knowledge of the Angus of the Veda, 
But the same thing holds good by analogy of all the other 
parts of a knowledge of the Veda. 

Do you ask why I am so devoted to a knowledge of the 
Veda? Why do you hate that knowledge as you do? I have 
shown you how often end greatly it is eulogised. And nowhere 
do we see it condemned. But just as the merit got by good 
works goes after death with the soul, so, and in no other way, 
the merit got by knowledge accompanies the dead man. As 
it is said in the Scripture of the Vajasaneyiu, tain vidyft- 
karmanl saraanvirabhete pfirvaprajfhi, cha,” 

Therefore, as it is clear that a knowledge of the meaning of 
the Veda is as much matter of positive injunction as is the 
study of its texts we are now in that view about to expound 
the Veda. 

Before listeners can be expected to engage in the study of 
any work, they must be told what its subject-matter is, of 
what use f it' is, what are its relatious, and whom it concerns. 
These four heads are therefore next given. The subject of this 
commentary is the Veda, which is to be commented on. Its 
use is to make the meaning of that Veda plain. Its relation 
is that of a commentary to the work which is to be commented 
on. And they who desire such knowledge are they whom it 
concerns. 


* P. 163. 
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give under this head. But if the 
Veda, as distinguished Jrom the commentary on the Veda which 
is our undertaking, were without subject, use, &c. (p. 54), the 
commentary, too, would want these in the second and higher 
degree. Therefore I shall state the four with regard to the 
Veda also. 


Dharma and brahma, in that order, are the subject-matter 
respectively of the two sections into which the whole Veda is 
divided. Why? Because these two cannot be obtained from 
any other source. As it is laid down in the Pa^Wthftpu- 
s&sana, “ Dharma and brahma are to be learned from the 
Veda only.” Those who know tradition cite also hero the 
second sutra of Jaimini with its twofold restriction. “ The 
Veda is the only authority for dharma: the Veda is that 
authority and nothing else.” To establish the former of these 
propositions Jaimini in liis fourth sutra shows that dharma is not 
cognizable by our senses. “ Perception is not a cause there 
because perception deals with things that are, not with things 
that are to be. ’ Dharma will arise after the sacrifice produc¬ 
ing it has been performed:-it does not exist before, and per¬ 
ception is therefore useless here. Nor even afterwards can 
dharma be apprehended by the senses. Because -it is 
destitute of form, i&e. That is the reason why it is commonly 
called “ adrishta,” that which is unseen. Nor is the second 
source of knowledge, inference, available here. Why? On 
account of the absence of characteristic marks. You will per¬ 
haps Say that joy and sorrow are such characteristic marks for 
dharma and ad harm. True. But they are given as such in 
the Veda itself. Therefore the Veda is the only authority fox- 
religious duty. 

That brahma, although differing from dharma, inasmuch 
as it is something already in existence, can be known only 
from the shastra is taught in the second section of the third sutra 
of the Uttara Mtmaus&. As the commentator explains: “The 
meaning is that the shaslra is the only authority for the truth 
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that brahma if?- the cause of the birth, life, and death of the 
world.” We can quote a text of Scripture, too, “Navedavin 
mauato tam brihautam ” Previous teachers have shown that 
this text has its application in the doctrine which we are con¬ 
sidering. The other kinds of evidence, perception and in¬ 
ference, aro of no use hero. For brahma is without either 
form or characteristic marks. 

Therefore, since they cannot be obtained from any other 
source, dharma and brahma are the subject-matter of the Veda, 

And knowledge of dharma and brahma is the immediate use 
of tho Veda. Nor need we doubt lest such knowledge,—like 
that, for example, that the earth has seven continents, or that 
a certain king is going some where,—has no relation to any end 
of man. Dharma is eulogised as productive of objects of 
human desire in the following passages: “ Dharma is the sup¬ 
port of tho whole world : throughout the world people flock to 
him who has most dharma (p. 55). A man puts away his sin 
by means Of his dharma, everything rests upon dharma. There¬ 
fore they call dharma man’s highest good.” Dharma restrains a 
king in act to strike, and to the weaker of two disputants 
brings victory as from a king’s help: truly it is an object of 
desire to men. As it is said in the Scripture of the Vajasftue- 
yins, in the Srishti chapter, <f tachohhreyorftpam atyasrijata 
dharmam tad etat kshatrasya ksh&tram yad dharmas tasmad 
dharm&t pararn nastyato abaliydn bally&usam Eaansate dharmena 
yathaiva riijnaivain,'” 

That knowledge of brahma conduces to man’s desire is the 
theme of many texts of Scripture. ft Brahmavid Hpnoti pararp 
brahma veda bralimaiva bhavati tarati sokam atm avid, &c.'” 

Ho who desires both kinds of knowledge is he who should 
study the Veda. He must be a man of one of the three higher 
castes. The woman and the sudra, it is true, need that 
knowledge; but they have not been invested with the 
sacred thread they have not gone over the Veda as a 
scholar with his guru does. That they should meddle with the 



Veda is therefore expressly forbidden. They must be taught 
dharma and brahma by means of the purteas and the lw&* 
Therefore, the scope of the Veda lies in the knowledge of its 
meaning communicated to men of the three higher classes, 

Lastly of its relations. To dharma and braluna it stands in 
the relation of that which teaches to the doctrine which is 
taught; To the knowledge of its own meaning it stands in the 
relation of that which produces to that which is produced. 
To men of the three higher castes it stands in the relation of 
that which benefits to that which is benefited* Thus have I 
stated to those who are about to listen to me the four things 
commonly required before entering on study ; let them now 
with attentive minds listen to my interpretation of the Veda,. 

The Veda is, obscure, but it is the object of the Siksha and 
the other Angas to expound its meaning. That is why these 
Angus. are included by the Afcharvanikas in a sacred text to be 
found in Mandukopanish&d, under the term u lower know¬ 
ledge.’’ <c Verily, say those who know brahma, there be two 
kinds ot knowledge to he known. The higher avid the lower. 
This latter includes the Rig Veda, the S&jur Veda, the S&ma 
Veda, the Atharva Veda, SiksM, Kalpa, Vyiikarana, Nirukfca 
Chhandas and Jyofeisha. But it is the higher knowledge by 
which the Eternal is apprehended/ 5 Dharma or religious duty 
is a mere instrument, and the karma section of the Veda, 
along with the Angas, which communicate knowledge of 
dharma, are rightly styled the lower knowledge Brahma is 
man’s chief end, and the TJpanishads, which are the source of 
oar knowledge of brahma, are the higher knowledge. 

(p. 56) SikshA is that wherein is taught the method of 
pronouncing letters, accents, &c. As it is said in a sacred text 
of the Taittiriyas which occurs kt the beginning of their Upa- 
nishad. u We shall now explain SikshA The letter, the 
accent, the quantity, the force, uniform delivery, joinmg~~4hese 
are the six themes of the Sikabfe chapter. 
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« 'hotter 13 here means a aud the other letters of the alphabet. 
The doctrine of; the alphabet,is clearly laid down in the work 
bn Sikaha, which is one of the An gas. 


By “accent ” is meant the nd&tba and other accents. The 
doctrine of the accents is given there too. 

« Udiitta, anud&fcfca and svarita are the three accents.’’ 

“Quantity” refers to the distinction between short and long 
syllables, &c. It, too, is defined in the same book. 

Under the term “force” is included a reference both to the 
organ and the effort of pronunciation. The passage “ashtau 
stb&n&ni varntlnam &e.” deals with the former subject: the 
passage “ache ksprishta yanas tvishad &c.,” with the latter. 

« Skua” (uniform delivery) is the same as sfknya, by which 
term is meant here a mode of recitation which avoids sue.. 
faults a.s being too quick, or being too slow, or being sing¬ 
song, and has the virtues of sweetness and the like. The faul ts 
are' given in the passage beginning 41 giti sighn airahhampi 
the virtues are given iu the passage beginning “ madhuryana 
aksharavyaktih.” 

4f Joining” refers to the rules for putting words together. 
When vayu stands before A yfthi, you must substitute viyav. 
When indr&gni stands before a g^itam, the dual vowel of the fust 
'word remains unchanged, This is a part of the subject, which, 
as being discussed in Vyakarana is omitted iu the Siksha. 

The evil which will result if there is failure with regard to 
any of the subjects taught in the Siksha is thus illustrated in 
the same book •. 

“ A text wanting in an accent or a letter is used in 
vain, it does not convey the same meaning ; such sentence 
is a thunderbolt to strike the offerer, as, for example, 
in the case of the word indrasatrn pronounced with the 
wrong accent.” 

. : >27 ' ' . 



The reference is to the text of Scripture “ nidraaafcrur 
vardhasya &c.” If *■* indmlatru ” in this text were intended 
to mean “ enemy, destroyer of Indra,” the word would he a 
t&tpurusha, and in accordance with the rule “ samasasya/ ’ it 
would have the acute accent on the final syllable* But it has 
the acute accent on the first syllable, (p. 57) That being so, 
the fact that the prior member of the compound furnishes "the 
accent for the whole word, shows that it is a. bahuyribi com¬ 
pound, and that we must therefore understand the word to 
mean not “slayer of Indra” but “slain by Indra/-’ This 
exam pie will show how necessary the Siksha book is if we 
wish to avoid faults in respect to the accents letters &c. 

Ktilpa, the second Angu, means the Sutras of Asvalayana, 
Apasfcamba, Baudhayana and other authors. For the science 
is so-called because the sacrifice is confirmed (kalpyate) by ik 

• Here you will perhaps start the fallowing dilemma. .Does 
Asvalayana in his book follow the order of the mau.tra portion 
of. the Rig Veda, or does he follow that of the br&huiana por¬ 
tion. Not the former. Because his first words are, “ Weshall 
first expound the New and Full Moon sacriftioep.” Now the 
first hymns of the'Rig Veda are nowhere used throughout',the 
New and Full M oon sacrifices. Nor the latter either. Because 
the brahmana starts from the diksharriya sacrifice, saying, 
“ At the dikshanlya sacrifice they offer the purod&sa cake in 
eleven plaf^em.^ 

To this we answer. The mantra portion of the Rig Veda 
follows the order in which the hymns must be recited, for 
example, in that recitation before the supreme Spirit, which 
wo call the brahma sacrifice. It does not.follow the order in 
which the sacrificial rites are performed. This brahma sacri¬ 
fice is thus enjoined : “ Let ajthan recite his own Veda, or 
one verse only qf his own Veda, be it Rig or Yajur or Sftma, 
that is the spiritual sacrifice. ** 

In all cases where a recitation of the whole mantra 
portion is commanded, the traditional order must be rigidly 
followed. 
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Now Asval&yaha’s purpose is, by reference to Scripture, 
indicatory marks, direct statements'and the like, to set out the 
special applications of individual tests. { p. 58) .1 he fact that 
lie does not follow the order in which the texts stand in the 
Sanbitft should present no difficulty, 

tti the case of the Yajur Veda, on the other band, the hymns 
in the sacred text stand already in the order of the performance 
of the sacrifice,'—ah order which is accordingly followed by 
Apastarnba and other authors of Kalpa Sfltras. 

Xfc is true that the br&hmana of the Iiig Vo da begins with 
|| dfkshantya rite. But that rite is merely a modification of 
the New and Pull Moon sacrifice to which it makes constant 
reference. So that Asvalayana did well to begin his exposition 
withi this latter rite. 

It has thus been shown that the second Attga, the Kalpa 
Sutra, stating as it does the application of the various .texts, is 
useful in teaching the performance of the sacrifice. 

You will say, Let AsvaHyana, if he pleases, give the applica¬ 
tion of the Samidheni verses “ pra vo v4jSh” and the like. But 
what does he mean by giving the application of such verses as, 
for example, “ natnah pravaktre,” which are no part of the 
revealed text of the Rig Veda at all ? He is not in fault. 
He does well, &c. 

This is not a fault. All the texts that bear on a particular 
sacrifice should, in accordance with the " guuopaaanhara ’ 
nyaya, be given, in whatever Sakha they are found. Logit inns 
say that each rite rests on all the S&kMs; therefore Kalpa 
like Sikslia must be attended bo. 

Next, Grammar is of use in determining the form and the 
meaning of words from the instruction it gives as to roots, 
suffixes and the like. The £t AindravAyavagraha brahmana 
gives the following inspired account 61 this: ‘‘In old days 
Speech was indiscrete. The gods came to Indra, and said, 
Separate Speech for us into its parts. He said, Give me and 
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YAyu a boon, lot us take it together. Therefore, tho Aindra- 
vayava is taken together. Then In dr a took Speech by the 
middle, and divided it into its parts. And that is the origin 
of Speech divided into parts (vy&krita)-.” 

Th® meaning of this is as follows: In old days d' text like 
"aguim ile purohifcam ” was an indiscrete sound like the roar of 
the sea. And there was no book to help to distinguish in it 
hetweenroots, affixes, words and sentences. Thenindra, at the 
request of the gods, being propitiated, by a boon in the form 
of an offering of soma poured into one vessel for him and 
VAyn, divided Speech in the middle, and established the 
divisions between roots, affixes and the like. And that is why 
all can now recite Speech as it has been analysed by Panin i 
and other great sages. 

The special use of this analysis of words, or Grammar, 
is shewn by Vararuohi in the Vdrbika, " rakshohagamala- 
ghvasamdehab prayojauam.” These and other uses are 
« {plained in the MaMbliishya by Patanjali as follows: — 

“Grammar should, in the first place, bo studied for the pro¬ 
tection of the Vedas. Only he who knows the laws under 
which letters are dropped, or added, or modified, will bo able 
adequately to guard the Vedas, and to understand their 
meaning. 

A 

“Uha comes next. The texts arc not given in the Veda in 
all the required genders and cases. They must needs be 
altered when used at the sacrifice, to suit, the particular occa¬ 
sion. No one ignorant of Grammar, can make the necessary 
alterations. Grammar should therefore he studied for this 
reason also. 

"Scripture comes next. There is the text f A brahmin should 
learn and understand disinterested virtue in the shape of the 
Veda with its six Angas.* Among the six Angas Grammar 
comes first. Effort spent on what comes first must be fruitful. 

"Next, Grammar should he studied for conciseness’ sake, 
Orihaspati taught Indra the science of words for a thousand 



years of the gods, giving him one word after another. He 
oerer got to the end, Yet- Brihaspati was the teacher, and 
Indra was the scholar, and the lesson ' lasted for a thousand 
years of the gods, And still he did not get to the end. Now¬ 
adays if a man is l.oug-'lived, he may reach a hundred years- 
Hqw oa : n he. apprehend, much less learn to use rightly, all 
words if taught them word by word t 

a Lastly, Grammar should be studied for the removal of doubts* 
The priests recite the text fsthillaprishatim agnivarunim anad- 
vlhirn alabhetad Here no one but a gr&annarian can say how 
the compound < sthOlapHshati * is to be taken. He decides by 
the accent, (p. 60) If the acute accent were, on the last 
syllabi, of the compound, the word would be a karraaclhSraya. 
As it is, the compound has the accent of its first member, and 
it is therefore a bakuvrihh 

“ Moreover there are these further uses of grammar. 
'TAsurah, dushtah sabdah, yad aclhitam, yas tu prayunkte, 
avidvAnsah, vibhakfcim kurvanti, yo vn im&m, chatvari, uta 
t-vah, sakturn iva, s&rasvatdm, dasarayam putrasya, • sudevo ’si 
varuna/ fJ 

st Te 1 sitvfih 

“The Asuras shouted * belay a helayah 7 (he f rayo he fray ah) 
and were defeated. Therefore a brahmin should not speak 
the language of the barbarian, should not use bad forms. The 
word / mlechchha ’ here is equivalent to ‘apasabda/ Let 
us study grammar that we may not be M lechchhas. 

Vushtah , sabdah . 

* A. word with a wrong accent or a wrong letter is used 
in vain since it does not convey the same meaning: it is a 
spoken thunderbolt that will destroy the sacrifices, for 
example, the word iudrasatru with the accent misplaced* 

# Compare p. 199 
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“ Let us study Grammar that we may not be -guilty-of using 
wrong forms; 

s * Yad adhUam, 

* A- text learned but not understood and so recited is 
like dry fuel thrown whore no fire is; it will never blaze 

up* * 

“ Hot us study Grammar that we may not’ learu the Veda 
without understanding its meaning; 

“ Y as tu prayunkte, 

* He who knows how to put words together, and skilful 
in discriminating’ between them, uses them rightly on 

• occasion, obtains endless victory in heaven : but he is 
injured by bad forms/ 

t{ Who is injured ? The same man, he who knows how to put , 
words together, For he who knows what the right for r.ns are 
must also know what the wrong forms are. And if religious 
merit accrues to him from hiy knowledge of the right form, 
religious demerit must accrue to. him from his knowledge of the 
wrong form. (p. 61) In fact, more demerit than merit. For 
wrong forms are many, right are few. Every word has many 
corruption^ Take the word gatth. Corrupt formas of it are 
g&Vi,goni, gopotaiik&, and the like, As for the man who does not 
know how to.put. words together, his ignorance is his safety. 

H ^is is a hard saying. Ignorance ought not to be safety, 
ihe man vvhO’Slaysa brahmin or who drinks wine in ignorance 
would, I presume, fall from caste despite his ignorance. Who 
then is it that is injured ? The man who does not know how 
to put words together. As for the man who knows his 
knowledge is his safety. 

u Avidvamah, 

But the unlearned, who do not know that, in 
responding to a salutation they should protract the vowel— 


* Compare p. 188. 
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in approaching them, he should simply say , as he would 
to a woman; Hex© ath 1 / 


. “ Let os study Grammar that we may* not be treated like 
Women, 

u Yiphaktim kurvanU, ' - ; 

l< The priests recite the text f pray&jah savibbakfcik&h. kar~ 
yah.” But ..without.' Grammar this precept marmot be. complied 
with. Let us study Grammar then for. this reason. 

u Yo va im&m, 

u He who can analyse'* speech, word by Word; accent by 
accent, letter by letter, he and he only is fit to be a priest. 

* f Let us study Grammar that we may be fit, to be priests. 

u Ghatvdri. 

( With four horns, three feet, two heads, seven, hands 
in Bull, penned up in three places (p. 62) roars mightily ; 
a great god has entered mortals/ 

a The four horns are the four kinds of words,—the noun, the 
verb, the preposition, and the particle the -three hands are 
the biwee times; the two heads are the nominal and verbal 
terminations 3 the seven hands are the seven cases; the 
three times in which the Bull is penned are the breast, 
the throat arid the beach He is called here a Bull (vrishabha)., 
because ho rains down (varshana) blessings. * Roravtti/ 
from the root * ran \ to make a noise. A great god has 
entered mortals. Let us study grammar that we may attain to 
union with this great god, 

“ Or this verse may be quoted under the heading ChatvarL 

/ There be four divisions of speech : brahmins who are 
wise know all four: but three lie hid in their secret 
place and do not move j the fourth part of speech men 




Mamshinah 5 means ( mantis a Is bin ah,’ * Guha ■ 13 a vo&ic 
form for r guh&yam 9 as is also ' nihitt/ for' nihit^m. ^ *' Turly am 
vucho maim shy a vadanti/ that is, it is the fourth part of 
speech only that is current among men. 

“ Uta tvah* 

* One seeing does not see Speech ; one hearing does not 
hear her; to one she unfolds her form as a loving wife 
shows herself to her husband in fair garments/ 

(p, 63 ) i(< Moreover, one seeing does not see, and hearing* 

does not hear her/ This half of the verse refers to the ignorant 
man. Bat to one she unfolds, that is, reveals her form, * as a 
loving wife shows herself in fair garments to her husband/ 
As a wife full of love for her husband puts on her fair attire 
and shows herself to him, so Speech reveals herself to the wise. 
Let us study G-rammar that Speech may reveal herself to us,* 

i( Saht am iva* 

/ Where wise men draw speech hither and thither in 
their mind, purifying it as men purify grain with a win- 
no wing basket—there .friends learn what friendship is ; a 
gracious fortune is upon their words/ 

“The word f sakti/ here derived from f sachafch: if 
means e hard to purify,’ Or we may take it from/ kasati/ 
become by transposition ‘ sakabi/ In that case it would moan 
' shining/ 4 Titan' is a winnowing basket. Something stretched, 
(tafca) or struck (tunna) as it were, ‘Dh!i4V means wise or 
thoughtful. ‘ Manasa/ that is, by their intellect. VV&cham 
akrata/ that is, drew it hither and thither. ‘Here friends 
learn what friendship is/ They learn the uses of companion¬ 
ship. What is this difficult road ? , It is 
Who are meant by * they ’ here ? Grammarians, Why? ’ r A, 
gracious fortunet is upon, their words/ 

* Compare p, 190. t Read : at p. 63, l 16. 
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" Sdrasmt'm. 

"If ha whose fire has been lit uses a bad form, he must per¬ 
form the : e^>i&fc£r|r iprpf at),, rite. ” 

Life us study 'GrAmmWtwsrWe may nob., have to perform 
expiatory rites. . # J ||| a 

" Dasamyam putrmya. 

"'Let him name the boy on the tenth day after his birth. 
He must make the name of the sonants, with-y, r,' 1 or v in 
the beginning or middle, and the visarga at the end, of two 
syllables or four, a krit, and not ending in a taddhita.' (p. 64) 
But without a knowledge of Grammar, it is not possible to 
distinguish between a krit and a taddhita affix. Let as study 
Grammar, then, for this reason also. 

“ Sudevo asi. * 

" ‘ Thou art a glorious god, Vanina, thou along whose 
throat the seven streams flow as through a hollow pillar.’ ” 

The seven streams are the seven cases. " Kakufc ” means 
the tougue. " Okuda,” that in which the tongue is, therefore 
means the palate. " Ur mi” or “surmi” is a stout hollow 
pillar made of iron. 

In the same way are to be added hero the uses of grammar 
given in the varbifea, “ siddhe sabdarbhasambandhe &c.” 

Next of the use of the Nirukte. The name implies a collec¬ 
tion of words uttered (ukba), so, however, that they do not 
depend on each other for their meaning (nir). Accordingly 
the revealed enumeration of words which begins “ Gauh gmd 
jra4 ksha kshamil” and ends “ vasavah vajinah devapatnyo 
devapatnyah ” forms a book throughout which there is no 
mutual reference from one word to another required to establish 
a sense. For it is clearly said " so many are the names of 
"earth/’ so many are the names of ‘ gold/ &c,” 



This Nirnkta is divided into three chapters, as is shown in 
the commentary on the AnnkramanikA 


“ First the Naighantuka chapter, second the Naigama, 
third the Daivata, thus is the SaMmnaya divided into 
three parts. 

"The Naighantuka is consideredto bethopart beginning': 
with ‘ ganh ’ and ending ‘ apare ’ : the part beginning 
with f ;jaha’ arid ending with ' ulbam ribisam,’ they 
declare to bo the Naigama. 

"The part beginning with ‘Agni,’ and ending with 
‘ Dovnpafcnyah ’ is called the Dcvat& chapter. From 
Agni to urjrlbati is the host of gods that are on the Earth. 

“ Lot the section f rom tfyn to Bhaga be for the gods in 
mid-air: and that from Sftrya to Devapatmyah for the 
gods in heaven. 

"So the whole Samamraaya from ‘Gaul 3 to :,r Deva~ 
patnyah ' is studied.” 

(p. 85) Nighantn is a well-established name for a book 
which contains chiefly lists of synonyms. As for example, 
sncli books as Amarasinha, Vaijayanti, Balayndha and others 
are spoken, of as the ten Nighantus (p. 65). ' in the same way 
the first chapter of our book, which gives a list of synonyms, is 
called a Nighantu. There are three adhyayas in this chapter. 
In tho first we have names of things, such as the earth and 
the other worlds and space and time . in the second, we have 
the names of things, 'such as men and the limbs of men; in 
the third,, we have ||alitf|j| such as multitude or shortness 
belonging to both classes of things. 

The word " mgama’ 3 means Veda, For Yaska, when citing 
a Vedic text constantly uses the formula, " And there is a 
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idgama with regard to this.” Because the sooond chapter, 
which is the fourth adhyaya, deals with words that, for tho 
most part, occur in the Veda, it ^ .therefore- called Nigama, 


The reason why the third chapter, which is tho fifth adhya¬ 
ya is called Dai vata is plain. 

The whole book, consisting of five adhy&yas or three chap¬ 
ters is, thus called Nirukta, because it toaohes the meanings of 
words that stand in. the lists perfectly independent of each 
other, Yaska composed the commentary on it in twelve 
&dhyftyas, beginning, e ‘ sam&han&yalj.sainilian&tah and ending 
“ tasyaa tasyas tdbkSvyamauubhavatyanubhavati. 1 ’ This com- 
moutaby also is called Nirukta. Because tho supposed elements 
of each word are here fully (air) sot out (ukta). For in his 
book, after having declined the fourfold division of words into 
nouns,• verba, prepositions and parfciblea,-Yaska declares that 
particles fall into (nipafcaiiti), various meanings. Having'thus 
analysed the term ” nipfita,” ho gives an example. “ Na ” means 
only prohibition in common talk: in tho Veda it moans both 
(prohibition and comparison).. In the text“ neudratp devam 
amansata/' it moans prohibition. • In the text “ durniadilso na 
snCdyrtuii” it means comparison. This is the example given in 
tho Nirukta for the double use of the particle e< nu 3 ”as meaning 
both “no” and “if” in tho Veda, whereas in common talk it 
means “'no” only. We shall have frequent occasion in tho 
course of our commentary to cite similar etymologies given by 
this author. ,, 

Nor need it bo feared that those etymologies have no founda¬ 
tion in fact, (p, 60) For some of thorn aro given in tho 
brahmanas. This is that in virtue of which tho fihutis aro 
.so-called.” Therefore they call him “ Indra.” “ Because ho 
stretched it out (apratliayat), that is why the earth (prithivf) 
is so called.” The : author himself Will also be found citing 
brahmanas in proof of tho etymologies' ho gives. 

It is true that tho etymology of some words can bo learned 
from Grammar. But not of all. Wherefore the author says 
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“Therefore this science is the essence of Grammar and estab¬ 
lishes the proper sense of the words,” Therefore the Nirukta 
is useful towards the understanding of the Vedas. 

So, too, is Chhandas or the book on metres. Because through¬ 
out the ritual certain metres are declared to be obligatory 
in certain cases. As, for example, in the text, " Therefore seven 
plus four metres are recited in the priltaranuvAkyaGayatri, 
Ushnik, Anushtubh, Brihati, Paukti, Trishtubh are the seven 
metres. The G&yatri consists of twenty-four syllables. The 
Ushnik has four more, and thus consists of twenty-eight syl¬ 
lables. So the others may be worked out, as the Anushtubh 
for example, each containing a greater number of syllables 
than the one before. Let me give another text, “He should 
say the fire for a Brahmin with Gayatri verses, for a Kshattriya 
with, Trishtubh verse?, and for a Vaisya with Jagati verses/ 
Now in a matter of this kind, it is not easy without the Chhandas 
book to apprehend the distinction between the different metres 
as that is laid down in the technical rules there given. 
I can quote a third text. “ The man who sacrifices or teaches 
by means of a mantra whose rishi, metre and devath he does 
not know, runs up against a post, or falls into a well, or perishes 
utterly : his guilt is increased. Therefore for every mantra he 
must know all these.” 

Therefore the Chhandas book on metres is useful for this 
knowledge. 

The use of the Jyotisha is thus given in that book itself. 
“ To establish the times and reasons for sacrifices/’ There are 
texts prescribing all manner of times. The text “ samvat- 
saram &c.” refers to periods of years. The text “vasante, &c/’ 
refers to the seasons. The text “m&si rn&se, &c.” refers to 
months. The text “ yam klmayeta'” refers to half months. 
Tiie text “ okashtakhyarn, &c. ” refers to days. The text 
“prfttar jnb'Oti, &c.” refers to parts of days. The text krit- 
tikiisu, &c. ” refers to the naksliatras. 

Therefore the Jyotisha is useful for determining the times 
and seasons proper for sacrifices. 
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That these six books which we have shown to be helps to 
the understanding of the Veda are f< Angas” or limbs of the 
Veda is declared in the Silcshu itself : 


“ Ohhandas is the feet of the Veda, and Kalpa is 
declared to be its hands: Jyotiska is called its eye, and 
the Nirukta its ear. 

,s Sikska is the Veda’s nose, Grammar they call its face 
therefore he who studies the Veda along with these its 
limbs will be great in heaven.”' 

That the Parkas, &c. are, like the Angas, useful for a better 
understanding of the Veda, is recorded by Yajnavalkya : 

“ The Puranas, the Nyaya, Mimunsti and Dharma 
shastras, the Vedas with their Angas, these be the fourteen 
sources of the sciences and of dharma.” 

Elsewhere, too, it is thus recorded. 

A man should strengthen the Veda by means of the 
ItiMsas and Pnr&nas the Veda is afraid of the man of 
little learning, lest he should hurt it.” 

The stories of Harischandra, Naeluketa and the like told in 
the Aitareya, Taittiriya, Kathaka and other Saklris (p. 68) 
which are useful for the better dhde r standing ix>th of dharma 
and of brahma, are explained in the Itihaaa books. The state¬ 
ments found in the Upanishads concerning the creation, the 
preservation, and the absorption of the world are explained 
in the Brahma, P&dma, Vaisknava and other Purstnas. Compare 
the well-known verse, “ Sargascha pratisargaschu.” 

Ny^ya investigates the sixteen categories, and only by its 
help can we decide that such and such a text rather than some 
other is the authority for a particular meaning. 

How the Purva and Uttar a Mimansfc help to a better under¬ 
standing of the Vedas is clear enough. 

In the Smritis of Manu, Atri, Vishnu, HArita and other 
writers, injunctions found in the Vedas, such for example, as 
that concerning the evening prayer, are extended and develop- 
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Oil The text “ tad u ha viete brahma vadinah pilrvabhimukhah 
banidhy&yain .g’ayatrabhimantrita a pa ftrdhvarn yiksliipunti, &c. 
ia a command to say the e vening prayer. That other “ paneha 
va ete maMyajnah satatam pratayanta, &o./’ is a command to 
perform Sho so-called great sacrifices, Other instances of 
commands given in the Veda and developed in the Smritis can 
bo found. 

Since in this way the Punkas are a help to a better under¬ 
standing of fchp Veda the name vidydsthflna (strongholds of 
•V '^dom) is .rightly in Sajnavalkya's verse above applied to them. 
The four Vedas, with the six Angas, the Putinas, the Nyiiya, 
Mimfliisft and .DUarma sliaatras, are the fourteen stronghold,3 of 
Wisdom. Who is able to lay hold upon her ? There are four 
verses from another Sakhil which declare who alone are worthy. 
Yaska quotes them. 

The first is this. 

“ Wisdom came to the brahmin and said, Protect me 
for I am your treasure : do not teach me to the scornful or 
the knavish or the sensual man; so shall I be strong." 

The goddess who is immanent in all learning came to the 
brahmin teacher, that is, to the Achkya, and thus besought him 
Oh brahmin ! protect mo, do not. teach mo to him that is un¬ 
worthy. I am for a treasure to you, giving yon nil that a 
man can desire, lie that does despite to mo, your benefactress, 
or to yon who teach me-ho that does not follow learning up* 
rightly, ho that does not keep his body under by due obser¬ 
vance of the rules about bathing, rinsing the mouth, and the 
like boforo lessons to all such pupils, who are pupils in ap¬ 
pearance only, do not teach mo. 80 shall I abide in your heart 
and bear fruit. 

.Next the second verse. 

u 'He who fills the ears with truth, but not so as to hurt, 
and who adds thereto nectar, he is the pupil's father and 
mother, and should in no wise be injured by him." 
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The first vers© contained a prohibitory rale for the teacher t 
this lias one for the pupil. By " the truth” is meant the Veda, 
called so as being the opposite of worldly talk, which is untrue, 
and not conducive to man’s chief end. The teacher who com¬ 
pletely fills his pupil’s oars with the words of the Voda. The 
root “ trinatti ” by the force of its prefix a, and from the 
context, takes a meaning-different from the usual one. The 
meaning is “who ever recites the Veda to him.” How ? So as, 
not to give him pain, If the boy be dull, and unable to learn 
a verse or a half verse at a time, the teacher, in order to avoid, 
giving him'pain, makes him learn the fourth part of a verqp, 
or oven the eighth part. What more ? “ Adding thereto nectar.” 
By c< nectar” is meant the sense of the Voda .as distinguished 
from the new words. 'Because it makes a man a god, or pro¬ 
cures for him final'release. "Adding thereto nectar” means 
giving him that. Such a teacher the pupil, who is a pupil in¬ 
deed, must regard as bis, chief father and mother. Why are his 
' father and mother according to the flesh not chief? Because 
they gave him at his first birth his worthless fleshly body 
Only. The pupil must not injure in any way whatever his 
teacher, who is thus in the highest sense his father and his 
mother. 

Next the third verse (p. 70 ). 

"But, those ln-ahmins who have received instruction, 
yet do not honour their teacher in thought, word, and deed 
as they ought not to bo protected by their teacher, so 
neither will the holy revelation which they have learned 
protect them.” 

Those wicked brahmins, who after having been taught do 
not honour their teacher by respectful language, thought 
for his interests and obedience to his commands are his pupils 
in appearance only, and ought not to be protected by him. They 
are unworthy of his favour: he will not have compassion on 
them. And as he will not protect them, so neither will the Veda, 
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which he has taught them, protect these wicked pupils. It 
will nob bear them fruit. 

Next the fourth verse. 

<f Bat if there be one whom you know to be pure, eager 
to hear, intelligent, and chaste, who will never do you 
harm, teach me to him, Oh brahmin ! he will protect me, 
your treasure.” 

0 Teacher, teach me wisdom in the form of the Veda. To 
him whom you know to be a pupil indeed, pure, eager to 
hear, intelligent, and chaste, and who will never do you harm,: 
he will protect your treasure. At such a request made to him 
by the Goddess of learning, the teacher will teach him, who 
is a pupil indeed, the knowledge of tho Veda. 

1 herefore we will now explain the Rig-Veda in accordance 
with its six Angas. 
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H 1, L. 3, M. M, L. || M.M. 

*TfiTHT% a T« L, 6, My MS. inserts the 
following verses between vv. 3 and 4>, 
w mw *nrrgpfr: i 

#1 isr^q* sqnrar^R i ( 

ai^irir^mrsrrsnt w?n%n 

P. 2, L. 1. M. M, s^^gr^-M. M. omits 

L. 3. 5TW ,; t 4:. From M. M. MS. 
jpr 5 . L. 13. f$rr«rst ?(•<?. M.M. transposes.- 
?pjrr. Read Terr xr with MS. and M.M. 

L. 10. ay«nffrT?f. M. M. adds 

h. 22. Read with MS. arar before 
and f?r before apj^T;. so as to 
make metrical lines L. 23. M.M. 

aPST$tfs< 

P. 3, L. 2. Omit tfir with MS. L. 13. Read rr*f*r5r*f*rT 
with MS. and M.M. L. 18. ^qrFr M. M. 
yjTy. L. 21. 0 apr ! iS , !.M. M. °^qf#n- 

P. 4. L.2. mt% M. M. M. M. 

m^rwvpyrw- L.T.srwr wlfsrr??# 

M. M. griTf L* 8. 

-MS. omits WT^.*—?Rf??«r%. M. M. 








P. 

P. 


P. 

P. 
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adds % L. 15. MS. omits ?sr, L, 21 . 

M. M. transposes 

the first two words. 

5, L. i. J!#rqwf. M.M, sf^wr anrwrr. L. 4. 

irmrf%»5trr^r 0 . So MS. But read qrqfitWfV 
sK7<^° with M. M. L, 13. MS. writes 
T4T ftfSTW 0 (L. 15), omitting 
L. 21 . M.M. omits q. See-remarks in his 
preface to Vol, VI. p. x. 

6 , L. 2 . L. 4. MS. omits qF here. L. .18». 

f. M. M, omits L. 18, 
iri ^. M.M. 

L. 20 . 

invrfiircTrrwr. M.M.q%*Krfq- sjt°. L. 21 . 
^■fTrar^grr^r^- M.M, ^^T 7 frcfr»iT*%.. 
So also Wtrermrsr in the next line. 

7, L. 1 . M. M. omits qgrr- L. 13. M.M. omits 

L. 17., Separate Tqfrf^gr^. 

S, L. 9. splfar:. M.M. afqrqrtftr:. L. 11 . 9 qqr% M. 

M. wiqrq. L. 21 . M.M. 

antjFr:. L. 22 .M.M. 

9, L. 10. MfWf. M. M. jpgpr. So also in the 

next line. L. 14.3Tf^T^wt. M.M. aig-gft. 

10, L. 3. Read qfrf^fq with MS. L. 5 . MS. reads 

Wrc°T with M.M. but corrects to s^f. 
-flwr. MS. % 9. qwmwi. 

M. M. qsTRT ?TSW.—M. M. 
^3**r%. L. 13. %rqr>Rrq. M, M. 

L. 15. M. M. omits ajq. L. 23, 

°m 9 . m. m. 
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P. 11, L. 5, Put a full atop after ^73WHe5nr?r. MS. 

arrr3?THTTrfR L. 8. ai$f%g?gnr. M. M. 
apf R?rerr. L. 15 jrfwrf% MS. f?rrfT 

L. 19. M. M. adds qrnr* 

P. 12, L. 4. M..M. tl't^FT 0 * L. 9. Read sfT^FT 

with. MS. L. 12. Join crqr-’^r^j L. 22. 

M. M. omits ?r«5f: ( Separate grpt 31*^:) 

P. 13, L. l. ir l^aRw rt-M.M. ^*rrwTOT. L. 3.M. M. 
omits L. 4. M.M. omits 
<?*r, M. M. L. 6. (MS. 

fg'sr^f. s$‘ is added in the margin and *r 
changed to !|| M. M, L. 7. 

M. M. puts a full stop after gritPT- 

L. 13. cfT^opRr. MS. srr$r«r. L. 23. 
jj%. corrected in MS. to fj%«r. 

P. 14, L. 1. sfrrnrefa. M. M. omits <r. L. 5. rfra’iSlTR'- 

wmr- m. m. qrr3"3fvJTR. L. 8. jfsrr $£■ M. 

M. WSrgZT- L. 9. M. M'. omits qrpfW. 
L. 18. srfiTHT%. MS. arfipjni^r L. 19. 

‘I'fffi. nrar*r:. 

P. 15, L. 6. m0 mrmQrmm:. M. M. r f q- nremfa -- 
HR:. 

P. 16, L. 13. M. M. omits <TRR*p£:. 

P. 17, L. 5. fRT. M.M. ?r«rr. L. 7, M.M. omits |% ?<n%~ 

L. 8. qf^r uf^rr. Read 
*Jtr hrt. §•• 18. rr#r. M. M. L, 19. 
crr. M.M. trffRr. L. 24. M.M. omits ?nr. 

P, 18, L. 1. Join ■ ^srqV^gw’Nr- L. 2* qTCraiRft M.M. 

T?Tcq-%. L. 4. f^re^iT. M.M. L. 5. 

r#?r. M.M. 3ri?r%* P- 9* 3fb*rn w. 
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Bead with M.M. sftaTOT L. 11. Omit 
w. with MS. L. 12. sqr^riR'^ M. M. 


stnreqrfcr. L. 24 gr^r?*r<T 0 . Bead <?nf- 
gdrsw with MS. 

P. 19, L. 1. M.M. omits RrW;. L.7. anHIFf* M.M. 

mrwrwf-’ L. 18. WriteFor M.M.’s 

iT|9lfiw see the remarks in Vol. 
VI. Pref. p. ix. L. 16. af^RT^hTC^' 
M, M. adds ^r. L. 21. M. M. 

Ii. 23. M M. 

L. 24. M. M. srsrre^r. 

P* 20, h. 9. M.M. puts a stop after r ?T2RT?:• My stop 
after ctiar^rTRtfy is wrong. L. 14. For 

M. M.’s sjJTf^/rK - ' see remarks.in Vol. 
VI. Pref. p. ix. L. 17. <#<f. M.M. 

Of. p. 21, 1. 6. L. 20. frg'ff" M. M. ?r?p, 
L. 21. wfpf.M.M. w^i 0 . L. 22.sraTt^n7r. 
MS. wt^rr , »r 0 --^rr% o - M. M. L. 
23, ir«r^ irv a?r°- M. M. ppjtprr^T- 
i>T3RT%. L 24. Write qjfcefHr. 

P. 21, L. 3. Ihr?rn%^w>. M. M. a^qf^r?j5r. L. 4. 

MS. Wqr^rW L. 16. 
M. M. f*hlf3nn*ff:. L. 20. 

M. M. 

P. 22, L. 2. ||^H M.M. omits fgfto: L. 3. 

MS. #tt. L. 11. Write 
rSWO M.M. 

P. 23, L. 19. <|^OTraTf- M. M. ig^farOTr* of. p. 31,1.21. 
L. 21. p|. MS. <r#°. 

P. 24, L. 16. The quotation from the Tantravarttiea 
is not in my MS. L, 19 . #qtyrs^rt. M. 
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CRITICAL NOTE. 

M. omits <r*. L* 20. 

^nre^f:. M.M. ?nrs^nl- 
P, 25, L. 5. qmji#r 0 (in 'both places). M.M. 

L. 7.% <&r ?5?r- M.M. (gjirtjT. L. 15- 

M. M. Kfj. L. 22. JT«rr. M.M. qf^.-M.M, 
omits 3TpT« 

P. 26, L. 4. arwpippprr* M. M. anjinr^rrf. I. 7. 

q^fipr. M.M. omits q"f. Fjvf. MS. #pf. 
L. 10. M, M, omits art (of. 
below, L 23, and p. 27, 1. 11). 

L. 14. spprii|fp?. M. M. ar^rrMter. 

P. 27, L. 16. *3p#t M.M. L. 22. F^ft$rrcrre:. 

M. M. 

P. 28, L. 3. M.M. mfeisfrr 0 . L. 10. ipar- 

M.M. ^3". I* 12. THWfqr* 
M. M. adds cpgr. L. 19. SFq-Fpfcpnqr, M- 
M. a i WHWfo W P T 

P. 29, L. 6. M. M. omits m, L. 7. rnT?<*rsr. M. M. 

?r;t} 7 #. of. p. 16,1.18. L. 10. apr^gTrrgTqTg-. 
M.M. airmrrrrfn!:- L-18. R-cq-grt M.M. 
f^WRpt- L. 19. M.M. *T<TRpt 

P. 30, L. 1. STRftrr; ^S«rWT:. M. M. TrFT^^WPTT: 

L„ 2. M. M. ai^Rsfor. L. 7. 

M., M. omits arspTt'- L - 9* f$Tq$fsr. MS. 
M. M. ffpcref. 

P. 31, L. 2. aiunn%. M. M. snmroo.^^erijft. 

ahTTRT M.M. omits =g\ L, 22. ??in?r5J?R 0 - 
M. M. omits arrff, 

P. 32, L. 3. sjr^i^gr. M. M. IfT : €it’^r. L. 7. I have 
corrected M. Mb’s punctuation.—^rarSTf- 
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P. 34, I 
P. 35, L 


P; 36, L 


P. 37, L. 


P. 38, L. 


CRITICAL NOTE. 

TOq-pTr:. M.'M. :■ So 

also in 1. 10. L. 14. ?r. M. M. jjfng, 
L. 15. jjrfpro. M. M. L, 17. 

<r4r. M. M. qqr, L. 19. MS. #qr3ft I snt 
srtsnrt zKtw®rcrr?mwr 
ffft fawr m*r0 wswnrfw i 
#' trap# nr ! s?3T?r jjsRrwr 
’Of^^JTRT 0rsjqrw €pf: li 
sHirgrr &o. 

4. M.M. omits the full stop after 
. 3, 4. af% atftlr sfrrfaftr. M. M. a*% ajgiir 
^rf^T- But see his remarks in Vol. VI., 
Pref. p. x.~ rn tqflr. M.M, iTFTiJPr. L. 6. 
aR: irftsqT:. M. M. 

L. 14. wxrsr. M.M. srr 0 . 
L. 20. I hare corrected M. M.’s punc¬ 
tuation. L. 21. ^tFT:. M. M. orffor. 

L. 22. MS. omits 

. 3. T^^rf-Ti%^T?r. M. M. 33tf%flrr3r. L. 6. 
JT^I^crnT. M.M,. q[r a . L. 13. zrvm <S 1 R\ 

M. M. aft <RTft. L. 19. w7?w. M.M. 
adds it trcf «rtsprr%t!Tf. 

1. L. 5. M.M. ?r#. 

L. 9. rf wwm°, 

P^R> (write f for <r). L. 15. I have 
corrected M.M.’s punctuation. JL. 16. 

«TJTR«rrft:. M. M. 37HT *TP?rft:.-L. 18. 
°RTr<Rq-. Add =er with MS. 

4*. Write .gwtff L. 6. q^g^. 

M. M. fVfrrA^:, MS, and M. 
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M. ^flrTrFT3T° Our reading is that of the 
edition of the Ny&yam&lavistara. L. 11. 

stjttrrW* MS. snrrRrcrr: L. 13. frnr^rs 
M. M. frr^o- - ifdferr #5rr:—M. M. 
jftf^nrtrir^r- 

P. 39, L. 7. MS. and M.M. So also 

M.M. in 1. 12. L. 18. arfRIT. M. M. *rr 
gL. 21. qrr f^HW^ f! ^ ' 0 - M.M. 
omits 

P. 40, L. 7. frR# iff- Read R*wiTR with MS. L. 13. 

Remove the stop after RRR!jgf%:. L. 9. 

M. M. 

arr^^l^qwJTiiff#- L- 19- 
write 3qpf*r«TSsr. 

P. 41, L. 6. *r$kfaf^?3W' M.M. 

L. 7. r^rg-^^T Write^k^TFTRf. L. 14. 
f^ok. M.M. ft*rk?r- L 1G - wkroar- 
IrP M.M. L. 17. JT#TJrrt. M.M. 

add s 3#r. 

p. 42, L. 14. 'WcTfiRr wwr aygslrfjRrqw. MS. 

^TRig^-rWRR. L. 15. MS. omits 
L. 17. ^nr^anr-gfl’.M.M. Isif 

gr fw«ft. 

P, 43, L. 2. qkw*:. ft M. nrftqrwRK'-' h. 5. aiwnr 
Read sr arrf with MS. L. 11. 

. M.M. *nrpr° (compare »nf*ps: 1. 13). 
L. 19. kR*. M.M. ftf^T (compare ftk* 
rprfR «?£5rf%£pT p. 44, 1. 1). L. 23. 
?TRT M.M. ?rwr Repfok- 

P. 44, L, 7. ar>|f^wrtTJ<T M.M. omits wh L. 24. 
iqrt^TwrR^rwRrrw- 
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P. 45, L. liftfk. M.M. L, . %. M. M. 

. L.5. 'grfpjfr. M -M. 0 wiw^r m. 
l, 10. w g ^rl^qwt M;M. 

So also in h 14. L, 17. fintqrr^f ?»r • M.M. 
^^rrciif ; L. 18. I Have corrected M. 
M.’s punctuation. L. 23. ?n?r*J 0 . So MS, 
M.M. But read 

P. 46, L. 2, ,M. M. adds %. L. 6. M. M. puts 

a .stop after an rf ^ My < r:. L. 9. M. M. 
omits *3. L. 15. Remove the stop after 
' srwft\ 

P.-47, y. I M. Mfsr^t. L. 15.^#^- 

srfcjpfc- q-. Read =3. 

with MS. 

P. 48, L. 3. M.M. omits %. L. 20. 3 <j. M. M. sf 
: L. 24. JV1. M. ■ omits 

P. 49, L. 3. atfftfMr. MS. w#rf^fr° L. 6. M.M. 

L. 7. M.M. (compare 

ippf 1. 2 above). L. 17. $$$. 
M.M. 

P. 50, L. 8. *3*1*3!*?. M.M'. qwra fpfV-L. 11. %3T*fir93- 
5H«nfr. M.M. %3i^ !T3r i *n V L..l5. M.M, 
omits the *r before ^flrrrtr- L. 21. 

=?K1# (write so). M. M. 

P. 51, L. 8. M. M. omits M. M. 

°J!WP£r%. L. 11. MS; adds w 

P. 52, L. 2. frnfb M. M, R. 5. 

f?r^7qr^'Ff- Read wife 

MS. L. 9. ^r#W3W«r- M.M. writes 
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"ipfii <Kw*r*r. l. n .%*%$• MS. 

M.M. L. 18. M.M. omits ff. 

L. 23.. Separate trqr 


F. 53, L 11. M.M. 'shwror. L. 12. Remove 

the stop after f|f/spnr L; 14. M.M.omits 
*r#t. h. 15. Jifq-j. M. M. ^..-jpnr^jr j 
M.M. omits gr, a better reading. 

F. 54,. L, 1. q<rqrflWf?C. The original reading of 
MS. was qrroftwreq* WT^r. It has been 
corrected into qf f-W*Trr^T W mtw. h. 
17. M.M. takes r(Vf with the following 
clause, h. 18. M.M. outfits MW. L. 28 

wftsrvvKm. Ms. ^ri’irgpr 6 ’. 

F. 55.. h, 2. ftf$trprfc. 

JNTJwtf*. Write with MS. 

l. ii. sr^t-s*;. m.m. jritw.-TPrRFfr. 

MS. vwqft. L. 21. Remove the stop 
after :. 

F. 57, L. 2. ifz&swrftr. M.m. rffqrtrqrflnrr^ L. Hi. 

Separate q - ^: mtf. L. 17, .loin 'an^ftrqr- 
L. 19. M.M. 3TWJfl%. 

P. 58, L. 20. if^. M.M. jpjvqr%. 

P. 59, L. j. M.M. .^r qp r f r w firwrer- 

qr°r* L. 2. |pr*rr»r. M.M. qmT L. 9. 
•KieUiorn omits ^tr^TPr.* L. 10 . 

W* So also Kielhorii. MS. aud 

* The clause is doubtless to be taken here as an addition to the 
quotation "rnra the Muhabhashya made by Sayan* from his own point 
of view as a Mimausist. In what follows Kiel horn's readings nre giveu 
for the sake of comparison only, and not by way of correction. 
Dayana ia not quoting literally. 
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'M.M. omits Jffwr*- So also 

Kielhorn. M.M.L. 11. f%*rf?^Tr 
M B. ^Srm#qr> Kielhorn nirn^f 

L. 12. Kielhorn 

L. 14. spr-sy- Kielhorn 
oinits y=f- MS. omits ?f?r. L. 16. 
s*WT. MS. Hf^r^ffrl'fTFrr- K. 17. M.M'. 
omits qrff ^frnxr, L. 19. «ro||. M.M. 
s?<tT gr. Compare Kielhorn, p.5,1. 26. 
The comment on isrs^f sqtfftflf 

here is not from the- Mahabhasbya in 
this place, which reads (Kielhorn) 

wstf sr®?r iprr rfir i * s 3Tg^»r mt^yi 
^jTftrr%qr *n*r arrwr srr^ir. In the 
next passage for ** ^ ffli&t, &c„ Kiel- 
horn has ?r**ri ^srr s gror sr 

^!p f<3rf% itw: wr ?*£P|-qpft 

L. 24. fprar. write !.< 

V. 60, L v 4 qfif &c., Kielhorn ?f<Tlr 

L. 3. H%fRntFT M.M. adds ?fw. L. 6. 
M B-, omits one %igrr:. L„ 16. MS. omits 
first and writes (sic) for 

the other. Compare yaska’s reading, 
nirnkta L. 18. L. 19. siffSffflpNb M.M. 

Kielhorn rptfT^f^STnTT^tr - 
Several of his MSS. omit 
*f*r°. L. 20. MS. omits one ipa - qr$%- 
P„ 61, L. ! v siv! I Kielhorn adds gpr 

L. 2. Kielhorn adds ff. -ST^gT^- 

M. M. adds rf. L. 3, Kielhorn omits the 
first HTlfrftr. L. 4. Kielhorn omits 



miSTffy 



after fqifri. !«.. 5. Kielhorn frgpTT.-- 


*r«f<pr m$t ftf*fr ifpir 
•StNfinTo L. 7. MS. omits fsppr spRrRT-* 
So also Kielhorn. Several of his MSS. 
have it in the margin.—^ IrWgT R . 
Read with MS. and Kielhorn srrw • 
PTRRTFf- L. 9. Kielhorn cr^ 
mfrf snr qrsr wrw#; i i 

ww*vt*rf$\zr *ro dr *Ffrnrfs?c i f%srrr 
rfFT Lift. Kielhorn arf*pn% 

linin'. Lr 15. M.M. writes ft*rr% jrtfit i 
fwfr¥r l. In the MSS. of the Maba- 
bhashya this and the other ‘headings 9 
are repeated at the end of the paragraph 
to mark the completion of each theme. 
See Kielhorn. And'correct Max Muller.. 
The heading is given twice at the begin. 
ning only when.it is the first word or clause 
of a quotation. Compare abbvd. 

1.11.. L. 16. wnr^lf:. So alsoKielhorn. M.M. 
CtfotTf: L. 18. Kielhorn omits 

L. 19. MS. omits one m srr rsrr 
L, 20. mnvft atfe; MS. TtfaTtasrar:- 
Kielhorn omits L. 21. Kielhorn 

omits irg-fir. L. 23. sr;srrfr. adds apir- 

P. 62, L, 5. sfirr. Kielhorn sfnrftK L. 6. JfnWfc. Kiel- 
iidrn adds Compa re 

^FsWffliTW^fqtrrfTr^r in the preceding 
clause. L. 7: Kielhorn- ft 

mimrft fq-R frk^r —fvnw:- M.M. 
adds arw~ So also Kielhorn,.!*. 8. 
Kielhorn fmtfflf p f . h 8- 





MINIS T$ y 


mi'ncM, noth, 

W&WflWWIWi- Kielhorn omits the word- L. 
y, ( f|f$r: Kielhorn fjfT#(fw 

mf 1 zpr (rw^i q^rs ^r^ul. L. 10. 
»nf%%3T I HfffT. Kielhorn wrfsr%5t# i 

:*r?T#r; mfc -i wzfi wrmmmt qjam « 
WRlE^TI r iffTfinr. “ Trfnwf K ielhorn qriwf. 
■L, 12 , aprWT Wfanfr. Kielhorn spur anf, 

L. 17. % WififcrW &c., M.M, omits the 

second Kielhorn II 

wwrRfifar ^rsrrfr tr^rifffRr srrrnwr- 

iTrf^^rjgrlW^r h wtffm: a 
W3 rt if^ft tnftfwn> L. 18, qr %shr, M.M. 
adds sr fsjflHfqr. Kielhorn adds qr fqrl%- 
Kielhorn repeats the third pj\da 
of the verse before • Jfprf, in the same 
way as the fourth is repeated in Max 
Miiller’s and our text.— I>. 19, 
Kielhorn adds 

P, 68, L. L rj$irfh\ Kielhorn adds .grr#.—sp iqi grf i t (so 
correct). M.M. aifq- tsqf?*-; So 

also Kielhorn. L. % 3f&&c.. Kielhorn 

■■m iit !■ i%f^. l. 3. 

*f «?l wrarr. K ie I horn 5R%^ L. 4. . 

M. M. ?TT*TTfar^ . So also K ielhorn.— Wifi- 
mvt. Kielhorn omwm L. 5, 

I so^ correct). M.M vomits *sf. Kielhorn. 

. 6. MS. omits one 
Here and m 

%\ 14 M .M. writes mitmm :. L. 11. w&- 
Wl Kielhorn 

L, 1*2, MS. writes as follows for our 
passage down to end of L. 37. fifaW 
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qf^rapr *mfir i qr^npiif srra*r?rapr i wm- 
m gianq fr i ns? #a? argftl&f^nfr srtr% 

L. 13. griTRtfl’i. M.M. Sff^fWrTs> Kielhorn 

ornate the word. L. 14. STR% I- Kielhorn 
adds TO TOFT*. STR%- L-14. 

M. M.’s ^^qrrfr isan aauddha. L. 15.fr 
<T*T JiShtflr m*To Kielhorn f* I W W Jiff 
in&- L. 16. SFri%. Head **$#.*. L. 17. 
mfa U Kielhorn-adds sr$3ft^?nwrTOlR’ 

firjar *raf?r. L* 18. to^TON!' M-ipS. (wild 

wrongly repeats this word) adds TOlRrf 
qrgf^f- So also Kielhorn. L. 19. KjsTR - t 
Kielhorn JTIJOT* L. 21..||iifSjTftijr:. MB. 
adds TOSTORF- L. 22. jTTsqf $(W, 
Kielhorn adds qnffRrTsqra#. L. 23. jrorr, 
Kielhorn jfpsjTn^r 
gnr Head snTO^:*TOf#fTORr?T. ^ 24. 
qr M.M. qr Kielhorn j?|. 

grrTT^^ jww tow tot 
sRtrtWPRT t|$lflf§t| 5rfwfii%r ?ifrc- 
stoc : jgrsit m tot to 

fcrlssr 

L, 2. Kielhorn omits ^qrjw<T sarWTO. L. 6. to 
& c. Kielhorn ifjfT aifi? 5PT TOfjf? 

aff? tot % to .faro* m ftroror 
■ «I3FJ*! *T.$t I arf^TO 

ffS* & 7. M.M. omits 

Kielhorn f4 ,n#rifwi 'TW $n?TO&& 

, ffiwrf^r- m to»%w; to 

ftiRTOWR #$ts m ;l iRlfif TOfTO*TO?%- 
m- g rr# R r #T sqrTOTO-k. 18.M.M, 
W-L. . 25. iffarfj"*' -MB* and M.M, iramfiT. 











CiiriCAL NOTE. 

P„ 66, L. 7, M.M. L. 21. 

write ?p**rrt<T- L. 28. M.M. 

omits 

P- 66, L. 19. m<m. M.M. MS. tTRJ%. L. 20. 

rn» M . 23. riftqpr, 

M.M. rrrat’^rnr. 

P. 67, L. 8. M.M. omits srrsjT:. L. 20. MS. omits the 
line &c. 

P, 68, L. 2. M.M. omits w* L 7. Remove the stop 
after L. 16. RHf-JTW:. MS. 

I. 24. wrnrw, M.M. srrsrTrw i 

P. 69, L. 8. M.M, Wg^rfel f. L. 17.. 

M.M. I?20, ^|"f^3RTT;- M.M'. 

'|W=srT:. L. 21. Jf5frsf, MS. *R, L, 22. 
«f35TW?:. M.M, wf%ter:. L. 23. qspnnr- 

<ftw- m.m. 3iflre *r. 

P. 70, L. 19. M.M. omits |k 

P„ 71, L, 11. a?l%qrrt. M.M. avifft 

P, 72, L. 5. STipqrwtr:. M.M. L. 11, 

M.M. i.rHJvfJ’.wftTTJf!:. L. 14. 
MS. irliftt; L- 15. °*rn#$?“ 
M.M. ^pTiPf. L, 18. =£Tft. MS, anil 
M.M. 5CTT. L. 19. qfij; M.M. adds *r#. 
*rifwr?f! f&mftmi. L. 2i. 5T3OTtr: 
MS. and M.M. rr-f^:. 

P. 78, L 4.MS. * (better) 

L, 9. *3fr ^ 433f. MS, L. 12. 

M.M. sjT^ 

(MS. has the note in the margin 
wil&Ti <rrat -wtrs"-). L 13. ^Twsr^r-’ 
M,M. ffTWJPp: L. 22. fijrwpT: 















F. 74, L. 


P.75,1 


P. 76, L. 
P, 78, L 


P. 79, L 


P. 81, L, 


OEITIOAIj not®, 

■ M.M. frig*}. L. 24. M.M. 

‘tgw #r< 

8. M.M. omits L. 12. 0 tf flPT r » 

*njTTT: | . MS. has the quotation which 
M.M. inserts here is an evident inter* 
polation. See his remarks, Vol. vi. p. xli„ 
omitting the fr«TT W ^*3^ of M.M. 

L. 17. M.M. inserts gr- before 

frmt- L. 24. vrqrrrRj M.M. tfe«n|pr:. 

i 3, trrrar. MS. and M.M, jyr?f}fr L. 10. 
aiffi^RT. M.M. arfrlf t^RTT- L. 12. 

M. M. puts the ^ alter %^r^7T:. L. 18. 

tfrnrrWr. m.m. adds #r;. L. 17. 
#PT*TR:. M.M., as before, ipRqiTR:. 
L. 19. M.M. 

L. 24, M.M. omits 0 5Kffr o . 

2. °qfi3Ts^rr. MS. and M.M. L 16. 

. 6. M.M. omits the first fsfijtwt; MS. 
omits <r?r. L, 15. IVFM.’s is an 

asuddha. L. 19. *TR#*r.-. M.M. writes 
w (%te. and puts a full stop. L. 20. 
%nrntT. MS. m»^r. SO also in l 22. 

1. M.M. M.M. adds «rfqr. L 8. 

it#t g^r. M.M. tiwg*fsr. l. 6. MS. 
ora. £sr ? r m L 9. %*rsjR. M.M. 

$JR. h. 19, aR^TrF-- I have omitted, with 
my MS., the passage which follows in 

M. M. 

16. ratNt$IV M.M. inserts before this word 
: Wf<r % See his 

remarks in Vol. vi. Pref, p. xli. 













GilftOAL NOT*. 


P. 82, L. 4. MS: L. 5. 

tfftpirr#. M.M, tfrfw; *p£ { . See M.M. fi. 
Pref. p. xliii. L. 7,. M.M, ?PW 

sim°. 

P. 83, L 5. MS. omits. afa rr%. h. 8. $$*?&. M.M. 

ffcifc* L. II. i have omitted, 

with my MS., the clause which follows in 
M.M. L. 21. aj%. M.M. adds ?t. L. 22. 

■ irqrflf. M.M. Jr%f. 

p. 84, l,. 21. M.M. %fw?r%Trr : , 

P, 85, L. i. 1 have omitted, with my MS„ the 

clause (containing the reference to Ha- 
radatta), which follows in M.M, See his 
remarks in Vol. vi,, Pref. p. xxix. L, 3, 
M.M. nrsytrfwpr^- L. 5. 
srrpr. M.M. -iwircf'. L. 18. ujjar M.M. 
m*f\ 

P. 86, L, 9. flpEf:. | MS. adds in the margin to 

i wfm tfr wr4: 

4 n. rrftk^. M.M. 

WRW- L. 17. ItWPFSTf* MS. 

L. 21. MS. and M.M. T#- 

P. 88, L. 12. Add w with MS. and M.M.—Put 

a stop after sprm L, 20.1%*T 

M. M. r% !r*=IR^4'~ * • 22. 

M.M. ¥rff<T. 

P. 89, L. 7. f%3rhft fr. M.M, L. 11. Wfcfqwr 

tfwjsnrm. L. 20. 

M.M. *r?yr 0 . 

P. 90, L, 21. MS. omits il. 21-24 and P. 91,11. 3-4. 
P. 91, L. 5. - M.M. 'wift0. 











P, 92, L. 4. jrfgr 0 M.M. n%£°. 

P. 9-\ L. 4. ifftiffa. write sprft# with’ MS. So also in 


next line write WIT#!- L. 5. f&FR:, MS. 
%:• l'- 12. fSjrffsr:. M.M. .1.4, 

M.M.qrrw|5~ : ^ftonf‘. 
off* L, 16. jp-jjMS. 

P. 95, L. 6. f^Rr. M.M.%'.^?r. But MS. omits 1. iVatid 
1. 7 dowfi J 'to 3rtf?nr:> -which it ' writes 
^prn. 

P. 99, MS. omits1. 18. L. 19. MlM; 

<» Q ■* 

p. loi, L, 3. srr*nf^$f3r &o. Ms. fir# 

5% Rrt f*. L. 4. .M.M. 

omits *er. L. 15. MS. 

L. 19. alff^rfr:. M.M, t^tT;. U 22. 
■ayrf^TrftvM.M, 

P. 102., t. 1 - ‘afff^lrm. M.M. 3'fR rcq . t- 21. 

Srmt*T{ • write ^T^WR'S-rf^T:. 

P. 108, L. 1. jrf^ftenf^rr. M.M. sF^rraf^ £*<rt. 

L. 5. ^gr. M.M. qr* L. 9. qrrqt;. M.M. 
Wgp. L. 11. MS. omits a line here 
writing ffpprst? I fnrssrra; (me) ? qr»f#- 
&r*; (1 13 ). 

P. 105, L. 15. Separate T*r 

P. 106, L. 10. Write arspsfc. 

P. 108, L. 1. ff . write ?pf. 

p. Ill, L. 11. MS. omits, fwrgff'#:, L. 18. C33TqT- 
T^f. MS. qdrarfrqrrf^f M,M. y fy grq tf^f . 
L. 22 . MS. 3TRtqr?rrw. 

P. 118, L. 1. MS. mprf%£t. L. 15. sf 

WOTTT 0 . MS. urgUTR 6 . 

3 
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CRITIC AX NOTE- 


Httbljlii' ir^ 

:f;: 

p. 119, L. 16. m rrirsrw^f. MS. an m *r*t?r «rr- 
n-^f. 

P, 120. ^fp ^Rfr iHTwr 

_ 

WRI^T:. 

P. 122. L. 20. MS. omits ft. 

P. 124, L, 20, MS. .omits lines 11, 12, and IS, down 
to %gpTT 'inclusive. MS. omits 3Tjf«ff. • 


m ?■ 
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